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CHAPTER 1 
15t Pada — 1* Adikaranam to 5!" Adikaranam 
(Sutra 1 to 11) 


PRAYER 


HANA HARFA WRAY ACTA 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 


Chapter 1 


Chapter 2 


Chapter 3 


Chapter 4 


NEN 
EHE 
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RENE 


Summary 


Total 





Samanvaya Adyaya 
Chapter | 
39 Adhikaranam - 134 Sutras 


(— exon — |  kanm | sutras 





Chapter 1 — Section 1 
11 topics — 31 Sutras 
e What is nature of Brahman, individual soul and the universe? 


e What is their relationship? 


1. 1 - Enquire into Brahman after evaluating the nature of 
the world. 


- Brahmanis Srishti, Sthithi, Laya Karanam. 
T Brahman is uniform topic of all Vedanta texts. 


- Brahman is intelligent principle and not Pradhanam — 





matter principle from which the world originates. 


- Anandamaya in Taittriya Upanishad ll — 5 is Jivatma, 


Brahman or Pradhanam? It is Brahman. 
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Chandogyo Upanishad : l1- 6 
- Golden person seen in the eye is not Jivatma but 


Brahman. 


Chandogyo Upanishad : 1-9 


- Akasha here is not elemental space but Brahman. 


Chandogyo Upanishad |- 11 — 15 : 


- Prana is Brahman. 


Chandogya Upanishad : III- 13 — 7 


- Light not elemental light but supreme light of 


Brahman. 


28—31 - Kaushitaka Upanishad - Prana is Brahman. 
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Why Ashariram is Svarupa of all 
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| 46. | Why Atma Asariram? = Why Atma Asariram? |WhyAtmaAsariram? ^ — 
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Brahma Sutras (555 Sutras) 
- 4Sections (Padas) each chapter 


- 191 topics (Ahikara) 
4 Adhyaya's (Chapters) 


- Consistency, hetu, Non contradiction Direct Sadhana Fruit 


proof of Brahma Brahma Vidya 
Vidya as central does not have any 
teaching of contradiction. 
Upanishads. Dosha / Defect / 
Purvamimamsa Contradiction free 


Smallest 
Moksha / Mukti 
Krama Mukti 
(Gradual) 
Sadhyo Mukti in 


and Sankhya Say 2¢ Chapter logic indic Edi es mediates 
liberation 


Karma is main based — heavy. 
topic. 

Tatu samanyavat — 

4th sutra very 

important. 


- Sravanam / 


Mananam / 
Ninidhyasanam 





- Karma Yoga / 


Upasana / Values 
- Helps to refine mind 





3 First Chapter (Samanya) 
First Section (Spastabrahmalingavakyani) 


Topic| ^ Tile — — | Sutras | Referfrom | Topic No. | Sutra No. 


Taittriya Upanishad 3 - 1 
Deliberation on Brahman Sutra 1 Chandogya Upanishad 8-7-1 
E34 Upanishad 2-4—5 
n Origin etc. of the Universe Sua 2 Taittriya Taittriya Upanishad 3-10 3-1 
Scripture as Source of uen Brihadaranyaka Upanishad 2 - 4 - 10 
Knowledge of Brahman Brihadaranyaka Upanishad 3 - 9 — 26 
Ram. Upanisads Reveal Brahman All Vedantavakyas 
| THE HISENSE TERNI (— Sutra 5- 11 | Chandogya Upanishad 6 - 2-3 ce 
Consciousness 
Im The Blissful One Sutra 12 — 19| Taittriya Upanishad 2 —5 12 - (2-19 
Chandogya Upanishad 1 - 6-6 
EJ The Being Inside Sutra 20 - 21 Chandoeva Unanichad 1:« 7:5 ce 20—21 
fe Senn [emensus 
e RR 
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First Chapter (Samanya) 
Second Section (Aspastabrahmalingavakyani) 


Topic| — Tile — — — | Sutras | Referfrom | Topic No. | Sutra No. 


The Entity Known Everywhere | Sutra 1-8 | Chandogya Upanishad 3 - 14 - 2 32 — 39 


iue Hen QM DUE: iia Kaha anodi eai 42 - 43 


The Person in the Eye Sutra 13 - 17 | Chandogya Upanishad 4 - 15 — 1 44 — 48 


The Internal Ruler Sutra 18 - 20 | Brihadaranyaka Upanishad 3 -7-3 49 —51 
E The One That is unseen etc. Sutra 21 - 23 | Mundaka Upanishad 1-1— 6 52—54 
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First Chapter (Samanya) 
Third Section (Aspastabrahmalingavakyani) 
| Referfom |TopicNo.|Sutra No. 


auwawa ua wanawa EIE 
| 2 | Bhuman (Infinite, Plenitude) — Sutra 8-9 9 ChandogyaUpanishad7-24-1 —— Upanishad 7 -24-1 71- 1-72 
Ce mea ma oa oan | 9 [ere 


The Measured One Sutra 24 - 25| Katha Upanishad 2 - 1-13 87 — 88 


—— Pseudo-Sudra Sutra 34 - 38} Chandogya Upanishad 4 - 2 — 3 EE 97 — 101 


10 [Vibration 00 Katha Upanishad 2 -3-2 aS 
D Light as Declared in the Upanishad) sutra ao Sutra 40 | Chandogya Upanishad 8 - 12 —3 


Space is Brahman, Being Different Sutra 41 | Chandogya Upanishad 8 - 14 - 1 
from Name and Form 


Sleep and Death Sutra 42 - 43| Brihadaranyaka Upanishad 4-3—7 E 105 — 106 
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First Chapter (Samanya) 
Fourth Section (Padani) 


| Sutras | Referfrom | Topic No. | Sutra No.” 


P" The Inferred Entity Katha Upanishad 1-3 - 11 EJ 107 — 113 
Svetasvatara Upanishad 4 - 5 

=| vm neon Brihadaranyaka Upanishad 2 - 2 — 3 lux niil 

w] Statement of Number Sutra 11 - 13| Brihadaranyaka Upanishad 4 - 4 — 17 ^c ju 117-119 


6 Correlation of Passages Sutra 19 - 22| Brihadaranyaka Upanishad 4-5-6 125 — 128 


Brahman as Material Cause Sutra 23 - 27| All Srastivakyas 129 — 133 
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4. Introduction: 


Written by Vyasacharya. 
Vyasa's 3 Projects / 3 Tasks 


- Extract right interpretation - Defend right teaching - Offensive refuting wrong 
from 10 Upanishads. interpretation. 


- Report logical loopholes 
in other systems. 
Adhikari — completed 10 Upanishads. 


Not required for Moksha. 





Why Brahma Sutra? 
Prasthana Trayam basic text 
(To dwell in teaching) 


- Smrithi Prasthanam. - Nyaya Prasthanam. 
- Sruti Prasthanam. 
- Taught 10 times. 


- Taught once. 


- Forteacher Sutra useful. 
Shankara took 3 years to write Bashyam. 





6 Topics Analyzed * Come to 
Systematic Conclusion 


- Whois Jiva / living - What is Jagat? - Whois Ishvara — cause 
being? of Jiva & Jagat — 
"Source" 


(6) (5) (4) 


- Whatare Sadhanas for - Whatis Mukti, Moksha - Whatis Bandah? 
Moksha - means by liberation salvation? - Why suffering, human 





bondage, misery, 
Samsara? 


which person goes 
from bondage to 
liberation. 








5. 12 Darsanams (Philosophies) 
Nastika (Don't accept veda as pramanam) Astika (Accept veda as Pramanam) 


(1) Charuvaka (2) Jainism Buddhism 


(3) Sountrantika (4) Vaibashika (5) Yogachara (6) Madhyantika 
(7) Sankhya (9) Nyaya (11) Purva Mimamsa (12) Uttara Mimamsa 


Vyasacharya 
Jaimini Vedapurva — supporting 
Veda primary Logic secondary 
Karma Khanda based Jnana khanda based 
Logic secondary Accept veda primary 
Accept Ishvara Accept Ishvara 


Kapila muni - Gautama 
Don't accept Ishvara - Logic primary 
Logic primary - Don't accept 
Accept veda Ishvara veda 
secondary. secondary 


Kaanada 
Logic primary 
Don't accept 
Ishvara 
Accept veda 
secondary 


- Patanjali 

- Accept veda 
secondary 

- Logic primary 





- Shariraka Mimamsa 
Bashyam or Nirvisesha 
Advaitam revealed by 
Shankara. 

- Advaita Brahman 
without attributes. 


3 Popular Schools 


- Visishta Advaitam — 
"Shree Bashyam" by 
Ramanuja Acharya. 





- Dvaitam Anubashya by 
Madhava Acharya. 


6. Santhi Mantras : 


° Chant Shanti mantras of all Upanishads. 


3^ sT al AA: A AST: | af at STaca dT | Om Sham No Mitrah Sham Varunnah | Sham No Bhavatv-Aryamaa | 
a ail Scal geni: | fat [qure Sha: | Sham No Indro Brhaspatih | Sham No Vissnnur-Urukramah | 
TA FEA | TATA ATA | cada Wesel TEAMS | Namo Brahmanne | Namaste Vaayo | Tvam-[e]Iva Pratyakssam Brahmaasi | 
carda Yaa ATA afasama | Rd fa saa | AA aera | Tvaam-|e Iva Pratyakssam Brahma Vadissyaami | Rrtam Vadissyaami | Satyam Vadissyaami | 
deAlAdd | dadtdhtAdd | Add HIH | Add dede Il Tan|d |-Maam-Avatu | Tad-Vaktaaram-Avatu | Avatu Maam | Avatu Vaktaaram || 
3^ mfra: Ma: Wea: I Om Shaantih Shaantih Shaantih || 


Om, May Mitra be Propitious with Us, May Varuna be Propitious with Us, May the Honourable Aryama be Propitious 
with Us, May Indra and Brihaspati be Propitious with Us, May Vishnu with Long Strides be Propitious with Us, 
Salutations to Brahman, Salutations to Vayu (the Breath of Purusha), You Indeed are the Visible Brahman, I Proclaim, 
You Indeed are the Visible Brahman, | Speak about the Divine Truth, | Speak about the Absolute Truth, May That 
Protect Me, May That Protect the Preceptor, Protect Me, Protect the Preceptor, Om Peace, Peace, Peace. 


3^ We maag | We at Seg | Om Saha Nau-Avatu | Saha Nau Bhunaktu | 

ue dhi parag | dolled aathanta Ar faca? | Saha Viiryam Karavaavahai | Tejasvi Nau-Adhiitam-Astu Maa Vidvissaavahai | 
fie | - - 

Wied: Ma: Wied: i Om Shaantih Shaantih Shaantih || 


Om, May God Protect us Both (the Teacher and the Student), May God Nourish us Both, May we Work Together with 
Energy and Vigour, May our Study be Enlightening and not give rise to Hostility, Om, Peace, Peace, Peace. 
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3$ maA Tareq: | eedhuscugdiuésdad | om yaschandasamrsabho visvarüpah | chandobhoyo'dhyamrtastsambhabhiiva | 
W regi SIT rog | AJAA ca © HATA | sa mendro medhaya sprnotu | amrtasya deva dharano bhityasam | 

eH A AI | far a AQAA | Sariram me vicarsanam | jihva me madhumattama | 

Husa yx faepe: | geo: AA zum ga | karnábhyam bhüri viéruvam | brahmanah ko£o'éi medhaya pihitah | 

YA 3p atua | 3$ Wied: Wied: Wed: Il érutam me gopaya| om santih éantih santih ll 


May He, the Lord of all, pre-eminent among the Vedas and superior to the nectar contained in them, bless me with 
wisdom! May I be adorned with the knowledge of Brahman that leads to immortality! May my body become strong 
and vigorous (to practise meditation)! May my tongue always utter delightful words! May | hear much with my ears! 
Thou art the scabbard of Brahman hidden by worldly taints (not revealed by impure, puny intellects). May | never 
forget all that | have learnt! Om peace, peace, peace! 


35 E gari rar | ap: qs ffr | om aham vrksasya reriva | kirtih prstham gtreriva | 


sess Siar Tdi | urdhvapavitro vajiniva svamrtamasmit | 
dravinagm savarcasam | sumedha amrto'ksitah | 
nm Wasa | sur — | i sia emai 


ttt teisankorvedanuvacanam I om santth santth santth il 


| am the destroyer of the tree (of samsar; worldly life). My reputation is as high as the top of the hill. | am in essence 
as pure as the sun. | am the highest treasure. | am all-wise, immortal and indestructible. This is Trishanku’s realisation. 
Om peace, peace, peace! 


om pürnamadah pitrnamidam pirnadtpirnamaducyate | 
pürnsya pürnmadaya pirnmevavasisyate | 


om santih santih santih II 


Om, That is Full, This also is Full, From Fullness comes that Fullness, Taking Fullness from Fullness, Fullness Indeed 
Remains. Om Peace, Peace, Peace. 19 





3$ Weg Aas dreurUrATap siam aafaiegaier «p wer | om apyayantu mamangani vakpranascaksuh $rotramatho balamindriyani ca sarvant | 
Wd aaa | Ase ser fent Ar Ar da sarvar brahmopanisadam | maham brahma nirükuryam ma ma brahma 

feret fenesxurarEedíeuTeiur ASFA | 

Fata fata : sufemecug Gara A weg a A AI 
35 afa: qafa: mea: Il 


nirakarodanirakaranam astvanirakaranam me'stu | tadātmani nirate ya upanisatsu 


dharmaste mayi santu te mayi santu | om śāntih Santih Santi Il 


May my limbs, speech, Prana, eye, ear and power of all my senses grow vigorous! All is the pure Brahman of the 
Upanishads. May | never deny that Brahman! May that Brahman never desert me! Let that relationship endure. Let 
the virtues recited in the Upanishads be rooted in me. May they repose in me! Om peace. peace. peace! 


æ ma nafi uferfEnAT | waar A are ufocfadsr | om van me manasi pratisthita | mano me vāci pratisthitam | 
armed Sfr | Aces A anos: | aviravirma edhi | vedasya ma danisthah | 

JA A AT Yani ANI EN Bear | Srutam me ma prahastranenadhitena ahoratran sandadhami | 

"Hc afaa | cune afamar | Aaaa | rtam vadisyami | satyam vadisyami | tanmamavatu | 
cdagvbISdgd | sag AMA | Hdd JOAN cer | tadvaktdaramavatu | avatu mam avatu vaktaramavatu vaktaram | 


35 miea: enmfedg: miea: | om Santih santih santih WM 


Om, Let My Speech be Established in My Mind, Let My Mind be Established in My Speech, Let the Knowledge of the 
Self-Manifest Atman Grow in Me, Let My Mind and Speech be the Support to Experience the Knowledge of the Vedas, 
Let what is Heard by Me (from the Vedas) be Not a mere Appearance but what is Gained by Studying Day and Night 
be Retained. | Speak about the Divine Truth, | Speak about the Absolute Truth, May That Protect Me, May That 
Protect the Preceptor, May that Protect Me, May that Protect the Preceptor, May that Protect the Preceptor, Om 
Peace, Peace, Peace. 


omt bhadram no’ pivaAkaAyaA manah I 


orm Santi Santih santih Il 


Salutations! May my mind and all these (the body, senses, breath etc.) be good and well! Om peace, peace. peace! 
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om bhadram karnebhih $runuyama devah | bhadram pasyemaksabhiryajatrah | 
ds E afea Waly: | sthirair angaistustuvagmsastanubhih | vyasema devahitam yadayuh | 
rata = e qd] Tate a: YET Trader: | svasti na indro vrddhasravah | svasti nah pūsā visvavedah | 
vata agareat AZAA taita at qerara | svasti nastarksyo aristanemih | svasti no brhaspatirdadhatu | 
35 afa: aea: emfeg:ll om Santih $antih santih Il 


Om, O worshipful ones, may our ears hear what is good and auspicious! May we see what is auspicious! May we sing 
your praise, live our allotted span of life in perfect health and strength! May Indra (who is) extolled in the scriptures, 
Pushan, the all-knowing Trakshya, who saves from all harm, and Brihaspati who protects our spiritual lustre, 
vouchsafe prosperity in our study of the scriptures and the practice of the truths contained therein! Om peace, 
peace, peace! 


35 x aem fae Ud I d aera uoa aca | om yo brahmünam vidadhati pürvam yo vai vedamsca prahinoti tasmai | 


ET E daH 3ITCHTS AUAHA agga ITU yua | tam ha devam atmabuddhiprakasam mumuksurvai Saranamaham prapadye | 
35 miea: miea: wrrea:il om Santih Santih Santih U 


He who creates this entire universe in the beginning, and He about whom the Vedas gloriously praise and sing, in Him 
| take refuge with the firm faith and belief that my intellect may shine with Self-knowledge. Om peace, peace, peace! 


om namo brahmadibhyo brahmavidydsampradayakartrbhyo vamsarsibhyo mahatbhyo namo gurubhyah | 


sarvopaplava rahitah prajiana ghanah pratyagarto brahaivahamsmi I 


Salutations to Brahman, to the holy sages that have given us the Brahma vidya; Salutations to the 
great Masters of Divine Knowledge and to all the masters that have awakened the Divine Wisdom 
in us. Om | am Brahman. 





7. Rules of Interpretation 


3 Sciences for Rules of 
Interpretation 
Pada Shastram Vakya / Mimamsa Shastram Pramana / Tarqa Shastram 


- Words - Sentences 
- Prefix, Root, Suffix - Ukti — Real meaning 


- Reasoning / Logic 
- Where are you going? 


- Vyakaranam - Viraksha — intended - Can you drop me 


meaning. 
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Contradictions 


Sruti Virodha Nasti Smriti Virodha Nasti Yukti Virodha Nasti 


(Gita, Mahabaratha, 
Manu) 


- |nternal 
- Within Veda. 


Not illogical 

Takes up all Nastika 
Darshanam : 

1) Yoga, 2) Nyaya, 
3) Veiseshika, 4) Sankhya, 
5) Buddhism, 6) Jainism. 


- Paraspara Virodha not 
there. 





All depend on Logic 
primarily. 

Brahma Vidya free from 
logical contradictions. 

2^d Chapter heaviest / logic 
based. 
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9. Definitions : 





Sutram Definition : 


alpaksaram asandigdham saravad visvatomukham | 


astobham anavadyam ca sutram sutravido viduh Il 


"A sutra should have few words (alpa-akshara), an unambiguous meaning, be full of essence (sara-yukta), 
said only after considering all arguments for and against it, infallible and without blemish. 





Sutram / aphorism should fulfill following 6 conditions : 
a) Alpakasharam : 
e Concise / small / brief — should be easy to memorise. 
b) Asandigdam : 
e Clear, not vague, unambiguous after commentary. 
c) Sarvad : 
e Deal with essence alone, pregnant with meaning. 
d) Vishwatomukham : 


e Having many facets / meanings / more topics (3 in 1), Tat Purusha to Bahivrihi 
Samasa, save one word / one alphabet (Same Sukham to Bashyakara as one getting a 
child after a long time). 24 


e) Astobham, Stobhaha : 
e Free from unneccessary parts, glorification. 
e  Stobhaha - Glorification or practice. 
e Samaveda - Aahu.... For chanting. 


e No logic reasoning / end to words — Chapter 11 — Arjunas Namaskara - left, right.. 
Here terse, no decoration of words can't add "Cha" if not required. 


f) Anavadyam : 


e Defect free, faultless. 


Shabda Dosha Artha Dosha 


- Man are going. 


Fire is cold. 
- Grammatically wrong | 


- Meaning wrong 


e  |f6 conditions fulfilled — called Sutram. 
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10. Definition of Adhikaranam - topic : 


visayo samsayascaiva purva paksastathontaram | 


sangatisceteh pancangam sastradhikaranam smrtam Il 


Topic — Adhikaranam : 5 factors — conditions of enquiry 
a) Vishaya subject : 
e Sadhana / Brahman / Avirodha. 
e Statement from Upasana. 
b) Samshaya : 
e Doubt in statement. 
e Vishaya must be nonevident. 
e Break coconut - will become 2 - evident no enquiry. 


e Must have doubt - Vedanta, Mimamsa, Sankhya — all with doubts. 


Brahman — 4 meanings 


e Therefore doubt. » 


c) Purva Pakshi : 
e Views of Nonvedantin Purva Mimamsa / yoga. 
e Give view with logic called Purva Paksha. 

d) Siddanta : 


e  Vedantic conclusion to be established by refuting all objections and showing our 
conclusion is free of all logical defects. 


e Brahma sutra called Nyaya Shastra / Prasthanam, because every statement supported 
by logic. 


e) Sangatihi : 


e Connection between 2 topics. 


Anumana : Inference 
e Always with Pratyaksha data. 


e Imagination is without data. 
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Example : Age of Moon 
a) Take sample rock — infer, 450 years old. 
Valid based on perceptual data. 


b) Look at moon and say 1 Billion years old — speculation, imagination, wishful thinking 


without data. 


Inference valid only if based on perceptual data / observed data. 


Inference / Anumanam 4 factors 
in vedanta (In Tarqa 5 factors) 


- Mountain - Agniman fire - Dhumavat 
- Locus of - Conclusion : Fiery / - Smoky 


- Asseen in 
kitchen fire. 

- Yatra maha 
nase. 


discussion. Non fiery. 
- Visible / known - Not perceptible / 
partially Dispute. 
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Field : 
- Anatma 
- Laukika Logic 


Common : 
Data collected from perception / 


observation. 

Hubble telescope ok 

Questions conclusion not source / 
observation. 

Assumes Pratyaksha valid 

Nastika — don't believe in Shastra 


Field : 
- Atma / Brahman 
- Shastric logic 


Common : 
- Data collected from Shastric 
statements. 
- No observation. 
- Astika, Shastra valid source. 
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11. Introduction to Brahma sutra - Shankara Adhyasa Bashyam : 
e  Adhyasa = Error = Mistake 
e Samsara, human suffers because of error, mistake. 
e Samsara Nivritti by Adhyasa Nivritti 
e Samsara Nivritti by error nivritti. 
* Error gone, error based problems gone. 
e  Agyana goes — Adhyasa goes. 
e  Adhyasa goes — samsara goes. 


When error happens? 


Total knowledge 
- Mandah prakasha 
Completely not seen. - Twilight / Dusk 
Ignorance in bliss - Wise person 


- Semi darkness 





Sleeper — no error 


NUM Write. 


mistake. 





This is Ropeness covered 

Thingness Specific feature 

Not covered Aavruta, mithya, Anrutam. 
Another Visesha Amsha 


Anavruta, Satya, Samanya replaced. 


General features, real Why it comes because 
part, uncovered. real visesha amsha 
Rope covered. 





| am Miserable 


| Am 


Samanya Amsha 

Concious, existent being. 
Anavruta, Satya, noncovered, 
self evident. 


Pratibodha viditam matam 
Ananda / Anantha — covered 
Bliss / limitless 

Poornam / Asamsari - covered 


"Samsari" Miserable 


Visesha Amsha 

Samsaril 

Unreal like snake 

It has come because of 
covering which belongs to 
Visesha Amsha. 

Visesha amsha of atma's 
"limitlessness" covered 


In its place — "Samsari" 
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Error definition — 3 angles 


Anyatha Grahanam Adhyaropa / Adhyasa Satya Anruta Mithuni Karanam 


- Understand rope Superimposition of 
wrongly. snake which is not there 
- Misapprehension of Unreal snake 


- 3' entity created 
- Satyam mithya mixing up. 


- Mix of Real rope and 

Rope (fact) Non existent snake unreal snake 

- w.rt. rope superimposed 
Projection 


w.r.t. snake 





Purpose of Adhyasa Bhashyam : 
e Samsara is error with respect to oneself. 
* Self error, self misjudgment, self wrong conclusion, cause of samsara. 
e With real part + unreal part, 3'? part. 
e 3' entity created (mix of real / unreal). 


e There is a snake. 32 


Mistaker : 


e Doesn't know there are 2 entities. 


e Not aware of 2 things. 


In one unitary perception 
Satya — Real part Anruta Mithya — unreal part 


- There "is" - Snake part 


- Belongs to Rope existence - Anrutam 
part, length. - Frightening, poisonous 





e  Satya- Anrutam mixture entity is Jiva... which is seeking moksha / liberation. 


3 error's / 3 knots 


Superimposed snake Mixing of real / unreal 
Anyatha Grahanam Adhyaropa / Adhyasa Satya Anruta Mithuni 
Karanam 
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6 Topics of Adhyasa Bashyam 
(1) 


Adhyasa Lakshanam Adhyasa Shankha Adhyasa Pramanam 
Samadhanam 
- Definition of error - Negating objection - Proof of Adhyasa 


2) 


Adhyasa Shankha Adhyasa Sambavana Adhyasa Upasamhara 
from other Adhyasa 


ji 


philosophers. 
- No error possible 
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13. What is Adyasa? 

Vedantin : 
e Karta, Aham karta, Bokta, Anitya is Adhyasa error. 
e How? Got sruti Pramanam. 


Katho Upanishad : 


& 1l aad EMT Eq eq aqd | Hanta cen-manyate hantum, hatas-cen-manyate hatam ; 
sur at q taarat EE afa 7 Faq ll 99 ll Ubhau tau na vijanito, nayam hanti na hanyate II 19 Il 


If the slayer thinks "I slay,” and if the slain thinks, “I am slain,” then both of them do not know well. This slays not nor 
is This slain. [1— I| — 19] 





Gita : 
q YA afa Fen Tada Hen ETH He, who takes the self to be the slayer and he, who thinks 


he is slain; neither of them knows. He slays not, nor is he 


THT at at Aad aa eft a gA 2.99 I | | slain. [Chapter 2 — Verse 19] 
Atma : 
e  Akarta - Ayam -Na Hanti don't kill 
e  Abokta — Ayam - na Hanyate - | am not killed. 
- No object to be killed. Not bokta. 





Gita : 
STR pafar 7 Ya api Rn: | The Lord takes neither the demerit nor even the merit of 


any; knowledge is enveloped by ignorance, thereby beings 


AAT AAT TAT WA JA nafa HA: 3.23 10 are deluded. [Chapter 5 — Verse 15] 35 





e Atma does not take punya papam because atma is nirvikara — changeless. 


e |f karta, bokta, will undergo change. 


e Action, experience requires change. As nirvikara, not karta, bokta — fact. 


- Atma Akarta abokta - [| am karta, bokta is error — adhyasa. 
- Intelligent people do not grieve - You are shedding tears 
- Gita : Asrupurnakuleksanam.... 


- Rishi Dantam 
Conclusion : 
- Arjuna you are Ajnani not wise — 
ignorant. 





Gita: 


Gata Java Sanjaya said : To him, who was thus overcome with pity and 
. despondency, with eyes full of tears, and agitated, 
T AAT PIAA HATE c) ATH i Madhusudana (the destroyer of Madhu, the demon) spoke 
fada fas FAHA AHAHA: I 29.9 these words. [Chapter 2 — Verse 1] 


- Atma Akarta, Abokta - | claim | am karta bokta 
- | conclude | am karta, bokta. 





Katho Upanishad : 


| TIT FRETI Jq | Asabdam asparsam arupam avyayam, tatha rasam nityam agandhavat ca yat : 
POC ca HAA: TT gd GEI] TAA JA TE Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate II 15 Il 


He, who has realised that (Atman) which is without sound, without touch, without form, without decay, and also 
without taste, without smell, without beginning, without end, beyond the Mahat (great), eternal and unchanging, is 
freed from the jaws of death. [I — III — 15] 


Atma Bodha : 





Tas: GST suse Baa | Atmanah Satchidamsascha Buddheh vruttiriti Dwayam | 
SIUE MIA STATA Wsdd | 2" Samyojya cha Avivekena Jaanaameeti Pravartate || 25 || 


SEEI] Atmano Vikriyaa naasti Buddherbodhohna Jaatwiti | 
SH: Daas ICD dT SERT AUA ll 9&II Jeevah Sarvam Alam Jnatwa Jnataa Drusteti Muhyati II 26 II 


Atma never does anything. It is eternal. It is knowledge itself and is not affected by the mental thoughts and physical 
actions. Buddhi or Intellect has no capacity to experience "I know". But the individuality (Jeeva) in us in its ignorance 
of its true nature falsely identifies itself with the Body — Mind and Intellect and thinks out of delusion that himself is 
the seen and the knower. [Verse 26] 





e New entity — knower born — by combining Atma + Anatma vritti. 
e  Adhyasa - error — proves satya — anruta mithuni karanam - real — unreal mix up. 37 


14. Upasamhara : 


Conclusion of Adhyasa Bashyam : 


a) Adhyasa : 


Dangerous, harmful to humanity because it brings anityatvam, mortality, fear of death 
constantly. 


Money — important because | am seeking security through money. 
Insecurity because of Adhyasa - error. 

Adhyasa eva samsarasya karanam. 

Problem for present and future. 

All Karmas, Pravirti + Nivritti because of Adyasa. 


Karma — produces Punya Papam, Punarapi Jananam — Maranam. 


Anvaya Vyatireka : 


Adhyasa satve — Samsara satva 


Adhyasa Nivritou — Samsara Nivritou 
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Gita : 


OIL NATAATA The Blessed Lord said : When a man completely casts off, 


| p Partha, all the desires of the mind and is satisfied in the Self 
| by the Self, then is he said to be one of steady wisdom. 


MTAWA que: AITA 2.33 | | [Chapter 2 — Verse 55] 


| For him there is no interest whatever in what is done, or 
KA qm KAA AA HITT 


| what is not done; nor does he depend upon any being for 
4 ditt HAHA afar Tera: 3.95 i any object. [Chapter 3 — Verse 18] 





e Remedy for Adhyasa = Adhyasa Nivritti 
e Adhyasa Karanam = Atma Ajnanam 
e AtmaJnanam comes, Adyasa, Samsara goes. 
Adhyasa Upasamhara : 
e Atma free from Pramatrutva, Kartrutva, Boktrutvam - fact. 
e Notion | am Pramata, Karta, Bokta = Error. 
* Entire Samsara due to this Samsara error. 


e We enter into different activity because of notion — | am Karta, Bokta 





Produce Drishta Phalam Produce Adrishta Phalam 


O 
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e Constant Janma, Jara, Vyadhi, Dukham. 
e  Adhyasa at various levels. 
a) Antahkarana Adhyasa : 
e |am Pramata — caused by mix of Atma — Antahkaranam. 
e Primary error — Aham Pramata | am knower. 
b) Indriyasya Adhyasa : 
* Error flows from mind to sense organs. 
e Mix of | and sense organs. 
e Secondary error. 
e lam blind / deaf... problem of sense organs superimposed on Atma. 
e  Antahkarana Adhyasa leads to Indriyasya Adhyasa. 
c) Sharira Adhyasa : 
e Aham Purusha / Stree / Sthula / Krisah / Tarunah / Vrddah — Properties. 
Dhanyastakam : 


eed Wed Tete Seegum d a YAFA * AJARI nasanna sanna sadasanna mahasanna canu na stri puman na ca napumsakam ekabijam | 


Yaa SEE WIS DE Tea NANA: I £l yairbrahma tat samam upasitam eka cittaih dhanya virejurittare bhavapasa baddhah | 6 | 


Blessed are they by whom the brahman is contemplated with one pointed attention in the following way, 'It is not that 
which is not, nor that which is, nor is it the combination of both. It is neither the big nor the subtle, nor is it the female 
or the male or the neutral. It is the one source of all’. Such people shine (with glory) while others remain imprisoned by 
the shackles of worldly life. [Mantra 6] 40 





d) Through Sharira Adhyasa to surroundings : 
e Root of tree spreads to tentacles. 


e Through body get associated with sambandha - relationship with people, things, 
house, pets. 


e Atma- Asanga has no relation, spreads a lot. 


Below and above are spread its branches, nourished by the 


HITT WATTS IAT TOAST ATAATA: | ae. | 
? Gunas ; sense-objects its buds ; and below in the world of men 
FIT KAAT RA Tana KIWA 24.2 ll || stretch forth the roots, originating action. [Chapter 15 — Verse 2] 





e Spreads to USA / Japan.... 


e Because of samsara, person constantly experiences Janma, Mrityu, Jara, Vyadhi, 
Dukham, due to primary and secondary adhyasa. 


Primary Adhyasa 


- Aham / Mamakara - One has to remove 


- | belong to them, they Adhyasa if Samsara has 
belong to Material cause to go away. 





e Anarta Heto Prahanaya... = New name of Adhyasa 


= Cause of all problems of life. 


e One has to work for removal of Adhyasa. 41 


e How one removes Adhyasa? 
e  Adhyasa - product of some other cause. 
* Self Error — Adhyasa - Mistake 

V 
e Cause Ajnanam / Self ignorance (Not Physics ignorance). 

V 

* By any other knowledge, self ignorance can't be removed. 
e Samsara does not go for educated, erudite Samsari. 
e Samsara removed by Atma Jnanam, because we have error w.r.t. Atma. 


* Self correction required - it involves 2 things. 


Knowing Brahman Status Atato Brahma Jingyasa 
2 things 
Displacing Jeevatva status 
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15. Sutra 1 to 4: 


Athato Brahmajijnasa 





But that Brahman (is known from the Upanisads), (It) being the object of their fullest 
import. [1—1— 4] 
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16. Introduction : Sutra 1 [Topic 1 — Sutra 1] 


° “Atato Brahama Jingyasa “ 


| should learn my own superior status. For this purpose Upanishad study begins. 





- Get status of Indra, Brahaspati, - Know higher Brahman Status 
Ananda 


All other Shastras : 


Take inferior status as a fact — Jeevatvam as a fact. 

Present methods of improving status. 

Acquire Money / MLA status / BMW /Rotary member / struggling to improve status. 
° Karma Kanda — promotes mistake. 

Self Enquiry: 
° Claim — Nitya, Mukta, Shudha, Svabava Ekaha status. 
e — All Upanishads for self correction, Removal of low self image. 

To negate superimposed, low image. 

° Adhyasa bashyam over. 
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Anubandha Chatushtayam 


- Eligible student - Subject - Benefit Relationship 


- Central Theme - Freedom from 
- Atma Vidya inadequacy 





Between Sutra & content 
Pratipadya (Central 
Teaching) Pratipadyaka 


Sambanda. 

Brahman + Upanishad 
Revealer — Revealed 
Pratipadya - Pratipadyam 
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18. 


Adhikari 


Sadhana Chatushtaya Sampatti 
4 Qualifications 





Tattva Bodha / other 
Prakaranan texts originate 
from Brahma Sutras 


Moksha: 
- Correction of self 


knowledge is goal of 


life. Remove super 
imposed image. 


Improving self image 


Dharma / Artha / 
Kama 


- Preyaha 


All other pursuits 
earning, money, 
family life 
Aparavidya 

are incidental 
means not end. 
Moksha — end. 
Seeing means as 
end = Passion 
Seeing means as 
useless = 
Foolishness 
Seeing means as 
means-Dispassion 





Kshama — Mind 
Control. 

Damaha — Sense 
Control. 

Uparama — withdrawal 
/ reduction of 
extrovertedness 
Titiksha : 
Forbearance 
Capacity to ignore / 
overlook discomforts 
Sraddha — Guru / 
scripture Bhagvan. 
Samadhana 
commitment / 


Concentration on goal. 
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19. What is Brahman? 
Taittriya Upanishad : 





tagmhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva II 3 Il 


To him (Bhrgu) he (varuna) a gain said : "that from which these beings are born ; that by which, having been born, 


these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 


know. That is Brahman". He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1 — 3] 


Chandogya Upanishad : 


Ya atmapahatapapma vijaro vimrtyurvisoko vijighat so pipasah 


satyakamah satyasankalpah so'nvestavyah sa vijijnasitavyah 


sa sarvamsca lokanapnoti sarvamsca kamanyastamatmanamanuvidya 


vijanatiti ha prajapatiruvaca II 1 Il 


Prajapati once said : 'the Self is free from sin, free from old age, free from death, free from sorrow, and free from 
hunger and thirst. It is the cause of desire for Truth and for commitment to Truth. This self has to be sought for and 


thoroughly known. The person who has sought for and known the Self attains all worlds and all desires. [8 — 7 — 1] 





Brihadaranyaka Upanishad : 


a ui, a ar at qa: INTO ata: frit 
wala, eene Kara afa: fen afia a at at 
Ser aema stra ise nafa SANCRAI RATA 
aart far wrerícr a ar at gaoi aea gat: 
far kaa, aena wA gat: Aar wake d 
a at at Aaaa crura fad faa nafa, maasi 
ama faa fad wafai a aT att asia: AAA 
sa fsa nafa, arcnacg wrama sa isa nii 
a ar att AA mia as fad nafa, Rag 
wim as fai wafai a ar st XY BI ware 
aint: Aa nafa, Aaaa RIAA ore: fsa 
Kaika aar gatai sam Gur fear nafa, 
aa wmiara Bar: faar wafal a ar sr 
qari waa cqurfe fsarf naa, satenHaeg 
awaa yai Aar afa; a at at aE 
SETHI aa faa wide, arnaca mia aa fsa 
wafa to sear ar at gga: NaN ATA 
fafasarfaeasm RA, arama ar et aaa saga 
nea feram aa ARAA S N 


sa hovaca: na va are patyuh kamaya patih priyo bhavati, 
atmanas tu kamaya patih priyo bhavati: na va are jayayai 
kamaya jaya priya bhavati, atmanas tu kamaya jaya priya 
bhavati; na va are pütranam kamaya putrah priya bhavanti, 
atmanas tu kamaya putrah priya bhavanti; na va are vittasya 
kamaya vittam priyam bhavati, atmanas tu kamaya vittam 
priyam bhavati; na va are brahmanah kamaya brahma priyam 
bhavati, atmanas tu kamaya brahma priyam bhavati; na va are 
ksatrasya kamaya ksatram priyam bhavati atmanas tu kamaya 
ksatram priyam bhavati; na va are lokanam kamaya lokah priya 
bhavanti, atmanas tu kamaya lokah priya bhavanti; na va are 
devanam kamaya devah priya bhavanti, atmanas tu kamaya 
devah priya bhavanti; na va are bhütanam kamaya bhutani 
priyani bhavanti, atmanas tu kamaya bhutani priyani bhavanti; 
na va are sarvasya kamaya sarvam priyam bhavati, atmanas tu 
kamaya sarvam priyam bhavati; atma va are drastavyah srotavyo 
mantavyo nididhyasitavyah: maitreyr atmano va are darsanena 


$ravanena matya vijrianenedam sarvam viditam II 5 II 


He said : It is not for the sake of the husband, my dear, that he is loved, but for one's own sake that he is loved. It is not 
for the sake of the wife, my dear, that she is loved, but for one's own sake that she is loved. It is not for the sake of the 
sons, my dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of wealth, my dear, 
that it is loved, but for one's own sake that they are loved. It is not for the sake of the Brahmana, my dear, that he is 
loved, but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he is loved, but for one's 
own sake that he is loved. It is not for the sake of worlds, my dear, that they are loved, but for one's own sake that they 
are loved. It is not for the sake of the gods, my dear, that they are loved, but for one's own sake that they are loved. It is 
not for the sake of beings, my dear, that they are loved, but for one's own sake that they are loved. It is not for the sake 
of all, my dear, that all is loved, but for one's own sake that it is loved. The Self, my dear Maitreyi, should be realised — 
should be heard of, reflected on and meditated upon. By the realisation of the Self, my dear, through hearing, reflection 


and meditation, all this is known. [Il 2 IV — 5, IV - V — 6] 





Brihadaranyaka Upanishad : 
erae en d 


aq AA aft tad E ee oniani 
a wm wur smt seta | esa nityo mahima brahmanasya na vardhate karmana no kaniyan 
cud aruzga, d fafeear tasyaiva syat pada-vit, tam viditva na lipyate karmana papakena, 
a fee waar qnse ou fe | iti tasmad evam-vit, Santo danta uparatas titiksuh samahito bhütva, 
ara > QAI atmany evatmanam pasyati, sarvam atmanam pasyati; 
eren faiza sia ficit tmany evatmanam pasyati atmanam pasyati 
aeaea Aaen qsafa, SAAC qaa; A nainam papma tarati, sarvam papmanam tarati; 
WÜIHIT acta, aa ar acfa ; aa arc acta, nainam papma tapati, sarvam papmanam tapati; 
ea ari ifa ; fwarat fercstrsfarferfeneeit smart 
wafa ; aw ati: wore, usb srfuetseffe grara 


. enam prapito'si iti hovaca yajnavalkyah; 
aa aft N R3 N so'ham bhagavate videhan dadami, mam capi saha dasyayeti II 23 II 


vipapo virajo'vicikitso brahmano bhavati; esa brahma-lokah, samrat; 


This has been expressed by the following hymn: This is the eternal glory of a knower of Brahman: it neither increases nor 
decreases through work. (Therefore) one should know the nature of that alone. Knowing it one is not touched by evil 
action. Therefore he who knows it as such becomes self-controlled, calm, withdrawn into himself, enduring and 
concentrated, and sees the Self in his own self (body); he sees all as the Self. Evil does not overtake him, but he 
transcends all evil. Evil does not trouble him, (bur) he consumes all evil. He becomes sinless, taintless, free from doubts, 
and a Brahmana (knower of Brahman). This is the world of Brahman. O Emperor, and you have attained it — said 
Yagnavalkya. ‘I give you sir, the empire of Videha, and myself too with it, to wait upon you. [4 — 4 - 23 ]. 
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20. Karma Khanda & Jnana Khanda : 





4) Extrovertedness — Dependence 4) Dependence on myself. 
on world. 
5) Anitya Phalam. 5) Nitya Moksha Phalam. 
- Dharma, Artha, Kama. - Outside Samsara 
- Within Samsara. 
6) Based on Kartrutvam 6) Based on Akartrutvam 
"Aham Karta" "Aham Akarta" 
7) Full of Sangha - relationship. 7) Deals with | - free from all relationships. 
- 3generations in Sankalpa. - Neti neti 





8) Avidya 8) Vidya 
Katho Upanishad: 
Durameeta Ete Dhuram Viparite.... 


ar Taare fase afar a « faeit ri düram ete viparite visücl, avidya ya ca vidyeti jnata: 
fae aratrfenret ANGU Hed af cal erar seatseieraed Iv | | vidyabhipsinam naciketasam manye, na tvà kama bahavo lolupantah. (4) 


These two, ignorance and what is known as Knowledge, are wide apart and lead to different ends or goals. | believe 
Naciketas to be one who is desirous of Knowledge, for, even many objects of pleasure a have not shaken thee. [1-2-4] 50 





Karma Khanda Jnana Khanda 


9) Preyas 9) Sreyas 


Tama Pravartikam - Virudtha 
Svabava. 


Gita : Abrahma Puraravartha Loka... 


YAR A TATOO TII: Tara al Sata | Worlds up to the “world of Brahmaji” are subject to 
rebirth, O Arjuna: but he who reaches Me, O 
ATH q ATs YAA F Pray oP d | 


kaunteya, has no rebirth. [Chapter 8 — Verse 16] 


10) Purva Janma / Anatma Phalam. 10) Apunarjanma / Atma Phalam. 


11) Presided by Yama - south — who 11) Presided by Soma Devata Amruta in 
hand. 





has Kala / Mrityu in his hands. 


e — Can'tcombine trip to Pondy + Kashmir. 
Can combine Delhi + Kashmir. 


° Prayojana — direction — benefit Bheda. 
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Pravirthi Bheda: 


Karma Khanda - Pravartakam Jnana Khanda - Nivartakam 


Incites person to action. - What you have to accomplish in life is 
Jyotishto homa - for svarga. your nature. 

Karma Khanda 1" gives Svarga benefits | Taittiriya Upanishad: 

— no Hunger / Thirst / Old age/ No - Sa ya esha Purusha... [Il — VIII — 12] 
body. - |n Brahma Ananda, have Indra, 
Listener tempted to do action. Prajapati, Brihaspati Ananda. 
Pravartakam. - So— Ushnute Sarvan kaman Saha.... 
Makes person active action, Gita: 


achievement oriented. - Sa budhiman manushyesha... [4 — 18] 


sa yascayam puruse yascasavaditye sa ekah I 
sa ya evamvit asmallokatpretya | 
etamannamayamatmanamupasankramati | 
etam pranamayamatmanamupasankramati I 
etam manomayamatmanamupasankramati | 
etam vijnanamayamatmanamupasankramati | 
etamanandamayamatmanamupasankramati | 


tadapyesa sloko bhavati II 12 II 


The Reality in the core of man and the Reality which is in the sun are one. He who knows this, on leaving from this world, 
first attains the Atman made of food, next the Atman made of prana, next attains the Atman made of mind, next attains 
Atman made of buddhi and lastly attains the Atman made of Bliss... regarding this there is the following Vaidika Verse. 
[I| — VIII — 12] 





o2 


Gita : 


| ' | For, verily (the true nature) of right action should be 
FHRA g: quee wm: yi ) of rig 


known; also (that) of forbidden (or unlawful) action and 


M | t uw 
"| gaT H TT: qeu 4.90 | of inaction; imponderable is the nature (path) of action. 


[Chapter 4 — Verse 18] 





One who has discovered Brahman has nothing more to accomplish. Have you known 


that Brahman? 
| am poornaha, no more temptation Apravartakam. 
Bodhakam natu chodakam. 
Jnana Khanda: 
- Only reveals nature. 
- Never pushes you into action. 
If tempted to do action, says you are akarta. 


Reveals Poornatva + Akarta nature makes a person udasina, contented Atman eva 


Atmana tushtaha . 


Be full and complete by being what | am? 53 


21. Meaning of Brahman 
Jagat Karanam Brahma Hiranyagarbha 


Taittriya Upanishad : Katho Upanishad : Vidhya given by 
- Satyam Jnanam - Yasya Brahma ca “Hiranyagarbha” 
Anantham Brahman... ksatram.. [I-11-25] 


Mundak Upanishad : 
- Tad Vidya Kama 


[2—1- 1] Taittriya Upanishad : 
- Brahma vidha Apnoti 


Param [2 - 1 - 1] Brahma Vidyam 


Pratishtam [1-1-5] 


Gita : 
- Bramodbavam 
Vidhi [3 — 15] 
Taittriya Upanishad : 





Taittriya Upanishad: 
- Mahaiti tad Brahma.. 
[1—5— 1] 





Om brahmavidapnoti param, tadesa'bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti II 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [II —1— 1] 54 





Gita : 


Know you that action comes from Brahmaji (the creator) 


qui Tega afe TATGNGH SIH | and Brahmaji comes from the Imperishable. Therefore, the 


TATA Te] Ra T3 ASTR i 3.94 I all-pervading Bahman (God Principle) ever rests in sacrifice. 


[Chapter 3 — Verse 15] 





Katho Upanishad : 


UA SIEG up PETS XI SH Aad ad: | yasya brahma ca ksatram ca ubhe bhavata odanah 
cu EIS c5 Sel AS DS 3: IIRS Il mrtyur yasyopasecanam ka ittha veda yatra sah. (25) 


To whom the brahmana and the ksatriya classes are (as it were) but cooked rice and death itself is a condiment (curry 
or pickle), how can one thus know where that Atman is! [I — I| — 25] 
Taittriya Upanishad : 


dH & ar "qutm | HTET4H I: PCCE | tasamu ha smaitam caturthim mahacamasyah pravedayate, 





1 aT REZAL ATeda: | bhur-bhuvah suvar-iti va etas-tisro vyahrtayah, 


3 d 


Hg zia | dad dal la ATAT | Asta aga: Il ? |l maha iti, tad brama, sa atma anganyanya devatah II 1 H 


Bhuh, bhuvah, suvah are the three short utterances of mystical significances. In addition to these, there is, the fourth one, 
Mahah, made known by the seer, Mahacamasya. That is Brahman. That is the body ; other gods are its limbs. [| — V — 1] 





Mundak Upanishad : 


35 Tell call Tal Wee: FAT Td ATGT Ha HIT T THT | Om Brahma devanam prathamah sambabhuva visvasya karta bhuvanasya gopta | 
~ TATU UU We «RET sa brahma-vidyam sarva-vidya-pratistham atharvaya jyestha-putraya praha II 1 II 


Of the Gods, Brahmaji, the Creator and the protector of the universe, was self-born first. He gave outthe knowledge of Reality 
(Brahma Vidya), the knowledge of all knowledges, the foundation for all sciences, to his own eldest son, Atharva. [Il — | — 1] 





Brahman here based on context of 2™ sutra: 


= T "qd: I That (is Brahman) from which (are derived) the birth 
Janmadyasya yatah etc. of this (Universe) [I — 1 — 2] 


e Brahma Jingyasa = Satyam jnanam anantham Brahma. 





5 Jingyasa = Jnanam - Not weather report. 

- Dridha aparoksha jnanam of Brahma. 
° “Sa” = Suffix - An Pratyaya. 

- |ccha - desire. 

- Desire to know/enquiry. 
° Mumukshu = Desire to be free. 
e Brahma Jnanaya — Vedanta Vichara 

V 
Why not self enquiry by closing eyes - Asking who am I? 

e Answer you will get = | am an idiot is what you know yourself as. 


° Self enquiry not independent study but self enquiry with help or guru, Shastra 
Vichara. 


° Vedanta alone Pramanam for Brahma. 
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2"d Answer: 


Brahman Not new substance revealed by Scripture. 
Biggest mistake of listener. 
Don't look for Brahman In meditation. 


Brahman Not new substance but new status of already available substance called 
“Aham”. 


Aham not new substance but new status as Aham Aham Aham available always — 
Siddha Rupasya Atmanaha. 


Brahman Knowledge = Knowledge of higher Brahman Status now lost In Apara 
Prakrti. 


Discovering my own status, superior, higher, Para Prakrti. 
Atmanaha Brahmatva Vichara. 


Brahman enquiry in my own Atma — self. 


- Samsaritvam - Mokshatvam 
- Rajju Sarpa status - Rajju status - 





Final meaning: 
° Sadhana Chatushtaya Anantaram. 


° After enquiring 4 fold Qualification, one should do Sravanan, Mananam, 
Nindhyasanam of Vedanta for sake of Brahma Jnanam because Brahma Jnanam 
alone gives Moksha not Karma. 


e This is final Expanded meaning of 1* Verse. 


2 Stages for illumination 
t =| - Bulb glows - Bright 


Results in Removing 


Putting Bulb Darkness. 
Glooming life 


disappears 


Normal Way Bulb burns with ful 


- Sadhana Chatushtaya 
- 1% Stage 
Kaliyuga Way : 
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power. 





22. Conclusion : Sutra 1 : Atato Brahma Jingyasa 
a)Topic: 
* Jingyasa Adhikaranam. 
b)Vishaya: 
e Vedanta Shastram. 
c)Samshaya: Doubt 
e Vicharaniyam va. 
e Worth / not worth studying. 
Purva Pakshi: 
e Vedanta Vichara - Na Vicharaniyam no use, Anubanda Chatushtaya. 


e  Abavat - No Adhikari, Viveka, Vairagya, Sadhana Chatushtaya Sampatti, 
Mumukshutvam from Vedanta. 


e Only in Katho upanishad story - no one has seen hares horn, how Nirguna Vastu... 
e Can't know / see / colour / form / taste... 

e In delusion — Brahma of teacher, no Atma, no independent consciousness. 

e Consciousness - illusion happening in matter. 

e Matter illusion in consciousness. 


e Research shows consciousness is illusion in Brain Matter and Vedanta talks of 
independent consciousness. 
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e No Brahma / Atma / subject / Vishaya. 

e No Prayojanam if no Brahman itself. 

e No Sambandha it no Brahman itself. 

* Here Purva Pakshi says Vedanta Shastra Na Vicharaniyam. 
Siddhanta Anumanam: 

e Vedanta Shastram Vicharaniya. 

e Anubanda Chatushtaya Anubatvat — unlike dharma Shastra. 


e Vishaya, Adhikari, Sambanda, Prayojanam is there. 
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23. Sutra 2 : [Topic 2 — Sutra 2] 





That (is Brahman) from which (are derived) the birth etc. of this (Universe) [I — 1 — 2] 


General Analysis : 
Vedanta : 


e Atma Ekaha, Sarvagataha, Akarta, Abokta, many confusions regarding — Atma. 
Therefore enquiry required. 


Purva Pakshi : 
e Brahman — unknown - can't be enquired. 
e Brahman - known - need not be enquired. 

Siddhantin : 
e Brahman not totally known, unknown. 
e Apatha Jnanam — unclear, vague, partial knowledge Paroksha Jnanam. 
e Brahman unclearly known - like rope. 
e Brahman Vichara for converting unclear knowledge to clear knowledge. 
e Veda Pramanasya Brahman Siddhatvam + Brahma Lakshanam is there. 
e  Poornatvam of Brahman not known. 

Brahma Lakshnana Sutra : 


e  Lakshanam required for siddhi. 61 


Lakshana description / definition 


- Object defined thru its 


puteis faatend: - Object defined through its 


incidental feature, temporary 


- Satyam Jnanam Anantham 
brahman. 
- Awareness 


feature. 
- Jagat karanam brahman 





General meaning of sutra : 


Srishti, Sthiti, Laya Cosmos / 


(Bangam) Universe / World 
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Taittriya Upanishad : 





tagmbhovaca, yato wa imani bhutani jayante, 


yena jatani jtvanti, yatprayantyabhisamyvisanti, 


tadwijijnasasa, tad brahmeti, sa tapo'tapwyata, 





sa tapastaptwa II 3 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1 — 3] 


Primary Meaning Implied — Secondary Meaning 
- Srishti Sthithi Laya Karanam - Shad Vikaras also included. 


Purva Pakshi : 





e Argument chastens intellect. 
e You don't accept linear creation — creation beginning and end — only cyclic. 
Question : when all began? 
e Srishti because of karma. 
e Karma because of Srishti. 
e How 1* Karma? 1° Jiva? Question with triumphant attitude. 
Gita : 
KAA pert eq eur ATT 
Kaina ma qu HT wear 2.2c N 


Beings were unmanifest in the beginning, and unmanifest again 


in their end, seem to be manifest in the middle, O Bharata. 
What then, is there to grieve about? [Chapter 2 — Verse 28] 





From the unmanifest, all the manifest proceed at the coming of 


AAF SH: Tat: MHITA | 
TAMA UAT THAT STH STS Il u.c i 






the ‘day’; at the coming of ‘night, they dissolve verily in that 
alone, which is called the unmanifest. [Chapter 8 - Verse 18] 68 





e Can't say which is beginning — end. 
e In cycle — how you say beginning with Srishti... 
e Why not beginning with Sthithi or Layam? 
Shankara's Answer : 
a) Our comprehension goes in order of : 
e Srishti — Sthithi — Layam. 
e Particular order — in events no order, in our understanding there is order. 
e Death presupposes — Sthithi — existence + origination. 
e Existing thing alone has destruction and resolution. 
e Child born — survives or dies. 


e Srishti came, is, goes. 

2"d Answer: 
e Vyasa writing keeping sruti vakya in mind. 
e Choice of order in sruti by God. 

Gita : 


Waray te Waar rat frenos AAT | The origin and destruction of beings, verily, have been 
T N heard by me in detail from you, O lotus-eyed Krsna, and 


edu: 9 HOWATST HETANA USHA 22.2 Il also your inexhaustible greatness. [Chapter 11 - Verse 2] 





Bhagawatam : 


* Beginning with Brahman + Dharma in Dhyana sloka. 
OM POTNO Dhagavatfe wvesncevgavea 


genre asva rato Freavad traratas cardfaeswvoeuabfzjprdmsvenarar 
fene brahma Ayda va Adi-kavayve muriffrveurifz vat sicrevedh 
feypeo-wveari-mipreene vef wuirtinmedwveoe vatra fri-sarkeeo THFGU 


AAO svera sada piraste-fenreadécernsefyvearagoenreanmeeéduracifir 


O my Lord, Sri Krsna, son of Vasudeva, O all-pervading Personality of Godhead, | offer my respectful obeisances unto You. | 
meditate upon Lord Sri Krsna because He is the Absolute Truth and the primeval cause of all causes of the creation, sustenance 
and destruction of the manifested universes. He is directly and indirectly conscious of all manifestations, and He is independent 
because there is no other cause beyond Him. It is He only who first imparted the Vedic knowledge unto the heart of Brahmajt, 
the original living being. By Him even the great sages and demigods are placed into illusion, as one is bewildered by the illusory 
representations of water seen in fire, or land seen on water. Only because of Him do the material universes, temporarily 
manifested by the reactions of the three modes of nature, appear factual, although they are unreal. | therefore meditate upon 
Him, Lord Sri Krsna, who is eternally existent in the transcendental abode, which is forever free from the illusory representations 
of the material world. | meditate upon Him, for He is the Absolute Truth. [1 — 1 — 1] 





Kamba Ramayanam - in Tamil — also Srishti first. 
e Word meaning of Janmadhi over. 
Yataha : 
e Refers to Upadana Karanam of Brahman. 
e Jagat Karanam has to be only one, not two. 
e Worldly objects can have Nimitta Karanam (Maker) & Upadana Karanam (Clay). 
e World includes Desha + Kala.... 


e Creator is beyond Desha Kala, creates Desha Kala. 
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Dakshinamoorthy Stotram : 


Maayaa-Kalpita-Desha-Kaala-Kalanaa Vaicitrya-Citrii-Krtam | 
Maayaavi-Iva Vijrmbhayaty-Api Mahaa-Yogi-Iva Yah Sve|a-i|cchayaa 


Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||2|| 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 


This World is Like a Sprout of a Seed Within which transforms what is Changeless state Before, appear Again as Space 
and Time, and endless Varieties of Pictures over it; all due to the Creation of Maya, This Unfolding of the World (from 
the Seed) which is Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a 
Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding of the world when He 
comes out of Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2] 





e Creator has to be Ekam Eva Advitiyam. 

e No 2" thing. Itself serves as Material cause + Intelligent cause. 

e Since no separate Nimitta Karanam, direct primary meaning = Upadana Karanam. 
Final meaning : 

e  Abinna Nimitta, Upadana Karanam. 
Example : Mundak Upanishad 


YATUA: Fad Ted "d YA JTSTeUTHTHT: HATIA | Yathorna-nabhih srjate grhnate ca yatha prathivyam-osadhayah sambhavanti, 
YA Ad: VT. AISA TUT SST anade Tay ll V5 II Yatha satah purusat kesalomani tatha-'ksarat sambhavatiha visvam II 7 Il 


As the spider projects and withdraws (unto itself) the web, as the herbs and plants sprout out from the earth, as hairs 
grow on the head and body of man, so from the Imperishable Being comes out the universe. [I —1 — 7] 





e From which material and intelligent cause, world has Srishti, Sthithi, Laya Karanam, 
that Abinna Nimitta Upadana Karanam is Brahman. 


1st Sutra: 


JENA ATAT Athato Brahmajijnasa I 


Hence (is to be undertaken) thereafter a deliberation on Brahman. [I — 1 — 1] 


e Do Brahman enquiry. 


2"d Sutra: 








That (is Brahman) from which (are derived) the birth etc. of this (Universe) [I — 1 — 2] 
Establishes Brahman by 


Description Means of Knowing 


Jagat Karanam Brahman 


; arrg NA: | Janmadyasya yatah | 
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24. 3™ Sutra : [Topic 3 — Sutra 3 





(Brahman is not known from any other source), since the scriptures are the valid 
means of Its knowledge.[l-1- 3] 


Shastra yonivatu pramanam presents — Sruti - means to know Brahman. 


Pramanam for Jagat karanam = Ishvara. 


Question: 


Why Vyasa used tatasta lakshanam instead of svarupa lakshanam — Jagat karanam 
instead of Satyam Jnanam Anantham Brahman? 


Answer: 


Easier to understand Tatasta instead of Svarupa Lakshanam initially. 


Definition of Jnanam requires Tatasta Lakshana. Through Vritti Jnanam alone | can 
define Svarupa Jnanam, Svarupa Lakshanam requires Tatasta Lakshanam. 


Satyam not visible. 

Jnanam not experiencable. 

Anantham not known to me. 

Satyam Jnanam Anantham useful after using Tatasta Lakshanam. 
In house, Svarupa Lakshanam colour, area, height visible. 


Hence Vyasa chose Janmadasya Yataya. 


68 


e Brahman = Jagat Upadana Karanam = Material Cause of universe. 
e In upanishad, Brahman - presented as Material cause of creation. 


e Sometimes, Maya, prakrti is mentioned as Material Cause of creation. 


Brahman / Purusha Prakrti / Maya 


- Chetanam 
Taittriya Upanishad : 
- Yato va imani butani.... 


- Achetanam 
Svetasvatara Upanishad : 
- Mayantu prakritim vidyad 
[II — 1— 3] 
- Chetanam vyasa shows 


mahinum... [4-10] 
- Ajam Ekam.... [4 — 5] 





brahman as Material Cause Gita : 
here in 2" sutra. - Prakritim purusham cheiva 
— ev [13 - 1] 


tagmhovaca, yato va imani bhutani jayante, 

: : yena jatani jtvanti, yatprayantyabhisamwvisanti, 

|d« -waifir | = quts "Ic tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
ls I | sa tapastaptva ll 3 Il 


To him (Bhrgu) he (varuna) a gain said : "that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [Ill — 1 — 3] 


Svetasvatara Upanishad : 


HAAG EGET uH] TA: IA: PIAI ASAT: | ajam ekam lohitasuklakrsnam bahvih prajah srjamanam sarupah | 
AI any gg serat THATS: ne II ajo hy eko jusamano nusete jahaty enam bhuktabhogam ajo nyah II 5 Il 


There is one unborn prakriti - red, white and black - which gives birth to many creatures like itself. An unborn individual 
soul becomes attached to it and enjoys it, while another unborn individual soul leaves it after his enjoyment is 


completed. [Chapter 4 — Verse 5] 


ntaj d cata amma "d KATA | mayam tu prakrtim vidyan mayinam tu mahesvaram | 
TA ER GA said aa TTT T 20 (| tasyavayavabhutais tu vyaptam sarvam idam jagat II 10 Il 


Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 


Gita : 





iia Sara Arjuna said : Prakrti (Matter) and Purusa (Spirit), also the 
"fi ges Aq as aaa ui Ksetra (the field) and Ksetrajna (the Knower-of-the-Field), 


Knowledge and that which ought to be known - these, | 


Uda afeqheath Wa VA A PNA || 23.2 |i wish to learn, O Kesava. [Chapter 13 — Verse 1] 
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25. Why vyasa chose chetana Brahman as Karanam of Jagat? 

5 Reasons : 

a) Vyasa wants to differentiate Vedanta from Sankhya. 
e In Brahma Sutra — predominately the opponent is Sankhya — main opponent. 
e Prathama Mallan Nyaya. 

b) Purusha + Prakiti used by both Sankhya + Shankara. 

Gita : 


HA sara Arjuna said : Prakrti (Matter) and Purusa (Spirit), also the 
Ksetra (the field) and Ksetrajna (the Knower-of-the-Field), 


spi = Aa aa ì RH E | Knowledge and that which ought to be known - these, | 
Ud« ua Wa TA A Haq || ea. |i wish to learn, O Kesava. [Chapter 13 - Verse 1] 





Katho Upanishad : 


Had: WA sedh4 ated yey: I: | Mahatah param-avyaktam, avyaktat-purusah parah, 
Tea qv Faber AIST AT MT fa: Il 99 |l Purusan-na param kincit, sa kastha sa para gatih II 11 II 


(11) Beyond the great (Mahat) is the unmanifested (Avyaktam). Beyond the Avyaktam (Prakrti) is the Purusa ; beyond 
the Purusa there is nothing ; that is the end ; that is the highest goal. [I — III — 11] 


- Achetanam Chetanam 
- Trigunatmakam - Sattwa / Rasajs / Tamas. 
- Savikara, changing 





e |nvedanta - Gita — Chapter 2 — Sankhya yoga. 
e  Bhagawatam - Sankhya philosophy by kapila deva huti samvada. 


Differences : 


- Prakrti is Material cause of universe. - Brahman is Material cause of universe. 





- Achetana Tatvam Material cause of - Chetana tatvam Material cause of 
universe. universe. 


e 2°¢ Sutra — key sutra to differentiate vedanta and sankhya. 
2"d Reason : 
e |nall philosophies — question : where did universe originate from? 
e Unified theory — theory of everything — “TOE”. 
e Energy not one — Atomic, Electro, Hydro, Mechanical. 
* All arrive at Achetana Material cause. 


- Material cause is Achetana Prakrti - Material cause is Chetana Brahman 





- Achetana Karana vada - Chetana Karana vada. 


Nyaya + Veiseshika : 
e Basic material cause is Atom — Parama Anu vada like science. During pralayam, only 
atoms existing, at approximate time, joined to become molecules and then everything 
came. 72 


Parama Anu are Achetanam. 


Also other achetana karana vadis Nastika system, Panja Skandas, Astikaya Jainisin, 
khandas — buddhis. 


Science : 


Matter fundamental. 


Big explosion, no life — particles came out, RNA, DNA, Multi cellular organism + 
confused human being carved out, life only recent origin. Conciousness has recently 
originated out of matter. 


Matter fundamental. Conciousness parallel reality in Sankhya and yoga or 
Conciousness product of matter. 


Conciousness = Matter or secondary matter. 


Achetana karana vada. 


Nyaya Veiseshika : 


9 types of matter — like elements. 
Atma / Achetanam — one of matter. 
Conciousness comes & goes in matter Atma. 


Atma becomes sentient being when Conciousness arrives and when Conciousness 
disappears, Atma becomes insentient matter. 


Vedantin — Chetana Karana Vada. 
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Sprit excels matter. 
Conciousness not equal to matter. 
Conciousness not subservient to matter. 


Conciousness is fundamental to creation, basic cause of universe, basic stuff of 
universe. 


Substance Stuff / content Material Cause — of 


Brahman / Chaitanyam Matter / Universe 


2nd Sutra = Chetana karana vada: 





Brahman is Material cause / content of universe. 
Put mountains (Rivers / 5 elements in vedantic mixi 
V 
What comes out is Chaitanyam.) 
Matter - Diluted Chaitanyam. 


How Chetana Karana Vada is different from other Philosophies, Vyasa discusses in 2^d 
sutra. 
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Both Statements correct : 


Purusha / Brahman is Material cause 


(Upadana Karana) 


Svatantram 

Brahman is Vivarta Upadana Karanam. 
Lender of existence to Parinami 
Upadanam. 

Vivarta Upadana Karanam is Adhishtana 


of Parinami Upadana Karanam. 





Maya / Prakrti is Material cause 


(Upadana Karana) 


Doesn't exist Separately, independently 


of Purusha. 

Asvatantram / Paratantram. 

Since Maya is nonseparate from 
Brahman, whatever is attributed to 
Brahman can be attributed to Maya. 
Hence Prakrti is also Karanam because 
Prakrti is based on Brahman. 

Prakrti borrows existence from Brahman 
Prakrti is Parinami Upadana Karanam. 


Borrower of existence. 
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Hence no contradiction : 


Sankhya 


- Independent 
Independent | - Prakrti alone Karanam for Jagat, 
Prakrtis action not attributed to hence Purusha not Karanam here 
Purusha. m - Prakrti Asvatantram from 
Prakrti doesn't exist independent of Material cause 
Brahman. 
Parvati — Shiva, Sarasvati — Brahma, 


Ardhanareshwara. 

World has come out of Prakrti for 
which Adhishtanam is Brahman. 
Brahman lends existence to Prakrti and 
through Prakrti lends existence to 
world, creation. 
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5th Reason : 
e Mundak Upanishad + Chandogya Upanishad. 
e Eka vigyanena sarva vigyana bavati. 

Mundak Upanishad : 


: YATA | Saunako ha vai mahasalo-'ngirasam vidhivad-upasannah papraccha, 


TATA I al Kasmin nu bhagavo vijnate sarvam-idam vijnatam bhavatiti 11311 


The great householder Saunaka duly approaching Angira in the prescribed manner asked. “What is That, my Lord, 


having known which all these become known?" [I — 1-3] 


Yenasrutam srutam bhavatyamatam matamavijnatam vijnatamiti 


katham nu bhagavah sa adeso bhavatiti II 3 Il 


‘That teaching by which what is never heard becomes heard, what is never thought of becomes thought of, what is 





never known becomes known?’ [Svetaketu asked] ‘Sir, what is that teaching?". [6 — 1 — 3] 
Important topic in Vedanta : 
e Eka Vigyanena Sarva Vigyanam Bavati by knowing one, can know everything. 


e What is it by knowing which everything is known? 77 


26. 3 Sutra: 





Sastrayonitvat | 


The Scripture being the source of right knowledge. [I — 1 — 3] 


Brihadaranyaka Upanishad : 


amg cud wer a sfafsat er xfa ; aro afar; 
mèma aro: aAa ger; aaa gia ; enfeneaure: 
aaa (er ; sata già ; nene cara: aaa rà ; 
sar xf; smíeae pre asa afa , aaa; 
zi uw afa Ram, agen afe oa, edt afe 


kasminnu tvam catma ca pratisthitau stha iti prana iti 
kasminnu pranah pratisthita ity apana iti 
kasminnvapanah pratisthita iti vyana iti 

kasminnu vyanah pratisthita ity udana iti 
kasminnudanah pratisthita iti samana iti 

sa esa neti netyatmagrihyo na hi grihyate 


asiryo na hi siryate asango na hi sajyate 
asito na vyathate na risyaty 


Maa, Razi erf asad, AAA a awa, a fier ui 
waaina, Ast etr, Ast Gur, AN quur; 
a aenga Ae AEFRMN CATAL " a ag sa yastanpurusanniruhya pratyuhyatyakramat 
qus yat; d am a faaeafa, ab a 
fagfasadtfa | d go aa gree: ;, aa g quat 
Auma, aia grea fzrisuitsesfteaqstgceaenea- 
ATAT: d RÀ N 


etanyastavayatanany astau loka astau deva astau purusah 


tam tvaupanisadam purusam pricchami 

tam cenme na vivak$yasi murdha te vipatisyatiti 
tam ha na mene sakalyas tasya ha murdha vipapata 
api hasya parimosino 'sthinyapa]Jahrur 


apajahrur anyanmanyamanah 


‘On what do the body and the heart rest?’ “On the Prana’. ‘On what does the Prana rest?’ "On the Apana’ ‘On what does 
the Apana rest?’ ‘On the Vyana’ ‘On what does the Vyana rest’ “On the Udana’ ‘On what does the Udana rest’ ‘On the 
Udana. ‘On what does the Udana rest’ 'On the Samana.’ This self is That which has been described as ‘Not this, not 
this.’ It is imperceptible, for it is never perceived; undecaying, for It never decays ; unattached, for It is never a 
attached; unfettered — It never feels pain, and never suffers injury. ‘These are the eight abodes, the eight instruments of 
vision, the eight deities and the eight beings. | ask you of that Being who is to be known only from the Upanishads, who 
definitely projects those beings and withdraws them into Himself, and who is at the same time transcendent. If you 
cannot clearly tell me of Him, your head shall fall off’ Sakalya did not know Him; his head fell off; and robbers snatched 
away his bones, mistaking them for something else. [IIl — IX — 26] 





Brihadaranyaka Upanishad : 


a WATE emaa SAT mAT waacha, sa yathardra-edhagner abhyahitat prthag dhuma viniscaranti, 
ud wr atse neal Yaa fesaientHauesm evam va are'sya mahato bhütasya nihsvasitam, etad yad rgvedo 
ayaa: amaisa zferzma: guri faar yajurvedah samavedo tharvangirasa itihasah puranam vidya 
afaa: Stat: amaan squeararfa ; upanisadah slokah sutrany anuvyakhyanani vyakhyanani: 


asyaivaitani sarvani nihsvasitani. 


asida fensaferarfa n £o n 


As from a fire kindled with wet faggot diverse kinds of smoke issue, even so, my dear, the Rg-veda, Yajur-veda, Sama- 
veda, Atharvanagirasa, history, mythology, arts, Upanishads, pithy verses, aphorisms, elucidations and explanations are 
(like) the breath of this infinite Reality. They are like the breath of this (Supreme Self). [II — IV — 10] 





e  Meitreyi brahmanam — Brahman logically revealed as Srishti / Sthithi laya karanam. 


3 Examples 


- Rivers merge into ocean 
- World merges into 


- From wet fuel smoke - Drum beat 
comes out. - Sthithi 


Ocean. 
- Layam 


- Srishti — breathing of 
Brahman - effortless 
(Nyaya). 





e In Sutra 2 — Srishti karanam. 
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27. Word Analysis : 


e One compound word = Shastrayoni. 


- Veda Purva + Veda Anta 
- Karma Khanda / Upasana 
Khanda / Jnana Khanda 





e Shasanat trayate iti shastram. 


(sumam  ]e 


Satyam vada dharmam Revealation of fact. 


chara You are free 

Imperative mood You are already Brahman. 
Commandment Need not work for one 
Punishment for violation thing in life. 

Vidhi - NIsheda 


* All life prepared, worked for Moksha Shastra — you are free - no commandment. 
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Shasanam — 2 meanings 


Karma Khanda Jnana Khanda 


Through these two, veda protects people from samsara. 
Shastram - Veda. 


Yoni = Nimitta karanam creator, author, karta. 


81 


28. Conclusion : 


5 factors of Adhikaranam. 


visayo samsayascaiva purva paksastathontaram | 


sangatisceteh pancangam $astradhikaranam smrtam II 





a) Vishaya : 


Subject matter - Brahman. 


b) Samshaya : 


Doubt - is Brahman - author of vedas or not? 


Sarvasya vedasya karta va nava? 


c) Purva Pakshi : 


Brahman na vedasya karta, vedasya Anaaditvat, nityatvat veda need not be created. 
Creation will have Aadhi 4 Anta. 

Anaadhi — Anantham. 

Vedas has state of Manifestation and unmanifestation. 

It begins + ends — like the world. 

Veda unmanifest = Omkara. 
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Taittriya Upanishad : 


ywaschandasamrmrsabho wiswarupah 


chandobhyo'dhyamrmnrtat sambabhuva, 

sa mendro medhaya sprnotu, 

amrtasya dewa dharano bhuyasam, 

sariram me wicarsanam, jihwa me madhumattama, 
karnabhwyam bhuri wisruwam, 

brahmanah koso'si medhaya pihitah, 


Srutam me gopaya II X Il 


He whose form is manifold, who is pre-eminent among the sacred hymns of the Vedas and who has sprung up from the sacred 
hymns which are immortal, that Indra (Omkara) may fill me with intellectual vigour. O Lord, may | become the possessor of the 
immortal revelations. May my body become able and active, my speech sweet and agreeable to the utmost. May | listen 
abundantly with my ears. Thou art the sheath of Brahman. May you preserve my learning. [| — IV — 1] 





e  Taittriya siksha valli. By churning vedas, Butter essence is "Omkara" = Avyakta Shabda. 


e Shabda is Akasha guna unmanifest — veda is in Akasha form because sound is in 
Akasha. Akasha is in Brahman. 


Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthiwya osadhayah, 


osadhibhyo'nnam, annatpurusah H ZI 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [II — 1 — 2] 





e From Avyaktha Akasha — Omkara born. From Omkara, prapancha born. 


e Veda = eternal, authored by Brahman not intellectual creation but in form of 
Manifestation. 83 


29. 


Brahman Interpreted in 2 ways 


(1) (2) 


Jagat Karanam Brahman is - Brahman - Ishvara is 
Omniscient. Sarvagya. 

Sarvagya Yoni because it is 

shastra, karta / veda karta / 


author of veda. 

Brahman is Omniscient 
because it is author of veda. 
Veda deals with all topics. 





30. Prayer — Shankaracharya : 


Pratah Bhajami Manaso Vachasam Agamyam 
Vacho Vibhanti Nikhila Yad Anugrahena 

Ya Neti Neti Vachanai Nigama Avochuh 

Tam Deva Devam Ajam Achutam Ahuragryam 


At dawn, | worship the True Self that is beyond the reach of mind and speech, By whose grace, speech is even made 
possible, This Self is described in the scriptures as “Not this, Not this,” (not this body, not this mind) It is unborn, 
undying, one with the Divine. 





31. Conclusion : Format 


visayo samsayascaiva purva paksastathontaram | 


sangatisceteh pancangam sastradhikaranam smrtam Il 





a) Vishaya : 
e  Chetanam jagat karanam brahman. 
b) Samshaya : 
e Doubt / Vacillation / pendulam. 
e Does Brahman fall within scope of science — logic or not? 
c) Purva Pakshi : 
e Brahman is within logic / science because it is cause of universe like pot and clay. 
e Purva pakshi's view — Anumana Gamyam. 
d) Vyasa : 
e Only Shastra Vishayam not Anumana Vishayam. 
* Like dharma known only through Veda, Brahman known only through Veda. 
Veda : 
e That which gives knowledge of Brahman not available for any other means like 


Pratyaksham, Anumanam, Upamanam, Arthapatti, Anupthalabdi (5 Pramanams). 
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c) Sangatihi : 
e Connection between 2" / 3" sutra. 
e Eka phalatva sangatihi. 
e Both topics have common benefit / goal = Brahman siddhi. 


(i) Atato Brahma Jingyasa : 


e One should enquire into Brahman. 


Brahman siddhi 


- Definition of Brahman - Shastra Yonivat 


(ii) Janmadasya yathaha : 


- Jagat Karanam - Known by Shastra 
- 2n Sutra - 3'"5Sutra 





Connection : 
* Both 2° + 3 give Brahman Siddhi — Eka Phalam. 
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32. Summary : Sutra 1-3 


Enquire into Brahman 


Kakai kawai wakala 


3 Brahman can be enguired through vedanta 
pramanam 


e Jagat dhyana kartavyam — vedanta vichara kartavyam. 
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33. 4th Sutra : [Topic 4 — Sutra 4] 





But that Brahman (is known from the Upanisads), (It) being the object 
of their fullest import. [I — | — 4] 


4 Adhikaranam's 


34. Chatur — Sutri General Analysis : 
1* Chapter: 


e 134 Sutras — 130 sutras elaboration of 4 sutra. Therefore 1** chapter named 
Samanvaya Adhyaya. 


e 2°¢ Sutra — foundation of Brahman sutra — 555 sutras — Chapter 1 to 4. 
e Janmadasya yataya. 
e Brahman = Jagat Karanam. 


e Hence 2 + 4t" sutra very important in Brahman Sutra. 


Foundation for Chapter 1 to 4 Foundation for Chapter 1 
(555 Sutras) (130 Sutras) 


- Janmadasya Yataha - Tattu Samanvayatu 


- Brahman = Jagat Karanam. 
- Very powerful sutra. 


- Brahman = Central teaching 
of Vedanta. 





e Sutra 1-— 4 = Chatur - Sutri 
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Shastra Yoni — 2 Meanings 


- Shastra Vishaya = Brahman 


Pramanam = Shastram 
Shastra pramanatvat / 


Prameyatvat. 
Brahman = Central topic in 


Shastram. 
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35. How you know central topic of Shastra? 


Gita : 
What is central teaching 


Chapter 3, 4, 5 7*^ Chapter - 12t" Chapter Chapter 13, 14, 15 Chapter 6 


Supporting teaching Chapter 11 : Naham Main Teaching 


vedena tapasa, Na Danai 
only by Bakti subservient 





Gita : 
ATE ded quura aaa A Wu Neither by the vedas, nor by austerity, nor by gift, nor by 


sacrifices can | be seen in this form as you have seen Me (in 


SE s Tarra $c Taa HT AATNI ??. Y3 I your present mental condition). [Chapter 11 — Verse 53] 
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36. Simple Meaning of 4'^ Sutra: 


e Brahman is central theme of vedanta shastram, because it enjoys importance, 
consistency, harmony. 


e Anumana vakyam : Logic 


e Brahma shastra vishaya, samanvayat dharmavatu. 


e Brahman = Vedanta central teaching like dharma in veda purva baga — karma khanda 


- Atato Brahma Jingyasa - Atma Va Are Drishtavyaha... [Brihadaranyaka Upanishad : IV — V — 6] 


- Janmadasya Yataha - Yato va imani butani Jayante... [Taittriya Upanishad : Ill — 1 — 3] 


- Shastra Yonitvat - Yasya Mahato butasya... [Brihadaranyaka Upanishad : Il — IV — 10] 


- Tam tva aupanisadam... [Brihadaranyaka Upanishad : III — IX — 26] 


- Tatu Samanvayat - Entire vedanta vakyam. 
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37. 


Brahman - Object of Brahman = Cause of Brahman = Known Brahman = Central 
Enquiry Universe through Shastram subject matter of 


Shastra 
Tatu Vicharya Jagat Karanam Veda Kartru 
Brahman Brahman Brahman 


Author of Vedas: 





- Sarvagyam Brahman 
- Sarvashakti Brahman 





93 


Shad Lingas 
Upasamharou 





New topic, Novelty, - Stuti 
Identity — oneness in newness, not known, - Stotram 
beginning and end. newly taught - Glorification 


- Reason 


39. 6th Chapter Chandogyo Upanishad : 

e Vedanta Model tat tvam asi prakaranam. 
a) Upakrama 4 Upasamhara : 

* Beginning + end. 


Verse 1: 


^. ^. D. c VU 
Had SIPQGHH smiled [IU | Sadeva somyedamagra asidekamevadvitiyam; 
dah ATE qÈ- qeu arinta Taddhaika ahurasadevedamagra asidekamevadvitiyam 
qeqiaaa: umi 2 il tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 
existence, existence emerged. [6 — 2 — 1] 





Last Verse — Chapter 6 : 


Sa ya esho 'nima aitadatmyam idam sarvam, 
tat satyam, sa atma, tat-tvam-asi, svetaketo, iti; 
bhuya eva ma bhagavan, vijnapayatv-iti; 


tatha saumya, iti hovacha II 4 Il 


‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu-' 
[Svetaketu then said,] ‘Sir, please explain this to me again. ‘Yes, Somya, | will explain again, replied his father. 
[6-9-4] 





Example : 
e Tv news - highlights in beginning + end. 
* Brahman - alone Sat (Satyam) everything else mithya. 
b) Abyasa : 
e Otimestat tvam asi. 
e Otimes Aitat Atmayam Idagum Sarvam. 
e Repetition for stress / importance / emphasis. 
c) Apoorvata : 
e Reveals Brahman not known through any other Pramanam. 
e New = Pramanantara Avedyam. 
e Not known through other pramanam, instruments of knowledge. 
e Not through Pratyaksha, Anumana, Upamana, Arthapatti, Anupalabdi. 
e Even Karma Khanda does not reveal Brahman. 
e Karma Khanda reveals karma for gaining different Lokas. 


* Brahman revealed only by Vedanta. 96 


Ma tatra caksur qacchati na vag gqacchati no manah 


na vidmo na vifanimo yathaitacd-arusisycat 


Anyvadeva tad viditad atho aviditadadhi 


Iti susr uma purvesam ye nastad vyacacaksire 


(3) The eye does not go there, not speech, nor mind, We do not know That. We do not know how to instruct one 
about It. It is distinct from the known and above the unknown. We have heard it, so stated the preceptors who taught 
us That. [Chapter 1 — Verse 3] 





* Brahman not known through Karma Khanda. (Only for Punya papam, dharma, rituals 
for para loka attainment) 


Example : 
e 6 chapter — Chandogya upanishad. 


Salt Outside Salt dissolved in water 


- Can See - Can'tsee salt in water. 
- |nferior - | know, | feel, | taste, unable to 
separately see. 
- Salt pervaded by something other than Salt. 


Body Outside Sentient body - Salttish water 


Bundle of matter Sentiency experienced. 

Pancha bautika Body pervaded by — something other than body. 
See statue, form, colour. | can't see 

See body, form colour. Body experienced by something | don't see. 





e What pervades body and enlivens body but | don't see? 
Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitivam; 
Taddhaika ahurasadevedamagra asidekamevadvitiyarm 


tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 
existence, existence emerged. [6 — 2 — 1] 


GE EU e eps ar TATA AT yasaq std Lavanametadudake 'vadhayatha ma pratarupasidatha iti 
X] € a aH d cara EMI Tage SATA sa ha tatha cakara tam hovaca yaddosa lavanamudake'vadha 


anga tadahareti taddhavamrsya na viveda ll 1 Il 
Yatha vilinamevangasyantadacameti kathamiti 


lavanamiti madhyadacameti kathamiti lavanamityantadacameti 


kathamiti lavanamityabhiprasyaitadatha mopasidatha iti 
As 1A eB. deca dd taddha tatha cakara tacchasvatsamvartate 
GON ~ ^ - AA - ^M (—- 
d alata ara fea Fara a [THTeTz TH sad thet X tam hovacatra vava kila satsomya na nibhalayase ' traiva kileti I 21l 


[Uddalaka said] : “Put this lump of salt into water and come to me in the morning. Svetaketu did as he was told. 
Uddalaka said to him, 'My son, bring me the salt that you put in the water. Svetaketu looked, but he could not find it, 
as the salt had dissolved in the water. [Uddalaka said] : "My son, drink the water at the surface. [Svetaketu did that, 
and Uddalaka asked] : How does it taste? [Svetaketu replied] : It is saline. [Uddalaka then said] : 'Drink it from the 
middle. How does it taste?’ ‘It is saline. “Drink it from the bottom. How does it taste?’ ‘It is saline.’ ‘throw the water 
away and then come to me. Svetaketu did so. The father said to him : ‘There is salt in every part of the water, yet you 
cannot see it. Similarly. O Somya, Sat [the self] is here in this body, yet you cannot see it in the body. [6— 13-1 & 2] 





e Don’t run in search of Brahman — don't see Brahman. You are Brahman. 
e Brahman = Pratyaksha Agocharam. Pramanantara agamyam. 
e Therefore Apoorvam Brahman 
Corollary : 
a) Brahman = Subject matter of Vedanta Vishayam / Prameyam of Vedanta / Pratibasyaha. 
b) Brahman = Unique subject matter of vedanta. 
c) Brahman known through vedanta alone. Not by any other pramanam. 
Reverse it: 
e Vedanta is unique pramanam for Brahman. 
e Vedanta pramanam are Brahman prameyam. 


e Made for each other. 


- Tattu Samanvayatu - Shastra yonitvat 


- Brahman is unique prameyam - Vedanta is unique pramanam. 
- Ulta is tattu samanvayat 





e At sutra corroborates with 3 sutra. 
d) Phalam - Benefit : Moksha 
e Brahma vida aapnoti param. 


e Brahmani tatparyam asti. 99 


Chandogya Upanishad : 


Tasya yathabhinahanam pramucya prabruyadetam disam gandhara etam 
disam vrajeti sa gramadgramam prcchanpandito medhavi 
gandharanevopasampadyetai- vamevehacaryavanpuruso veda 


tasya tavadeva ciram yavanna vimoksye'tha sampatsya iti. 11211 


And as someone may remove that person's blindfold and say, 'Gandhara is this way ; go this way, and the intelligent 
man goes from one village to another, asking his way and relying on the information people give, until he reaches 
Gandhara; similarly, a person who gets a teacher attains knowledge. His delay is only as long as he is not free of his 
body. After that he becomes merged in the Self. [6 — 14 — 2] 





e Brahman Jnani gets Jeevan mukti and at death gets videha mukti. 
e Knowing Anna Maya kosha no phalam. 
e) Artha vada glorification : 
Mundak Upanishad : 
e Eka Vigyanena Sarva vigyanam bavati. 
e Brahman Jnani becomes sarva jnani. 
e Does not know French + Russian language. 
e Gets Sarva atma Jnanam. 
e Essence of everything. As good as knowing everything. 


e Glory goes to Brahman only. 
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e Glorification = Stuti, stotram artha vada. 
e Other pramanams can't give moksha. 
Katho Upanishad : 
qaqa qaqa Uu q«[-d& | Yade-veha tad-amutra, yadamutra tadan-viha, 
Acar: F TATA 7 sa WAT Wale |d oll mrtyoh sa mrtyum apnoti, ya iha naneva pasyati II 10 II 


What is indeed here (visible as the world) the same is there (invisible as Brahman) ; and what is there, the same is 
here. He proceeds from death to death who beholds here difference (between Brahman and the world). [Il — 1 — 10] 





e One in duality will travel from death to death - Kripanah. 
e Jnani alone Brahmanaha. 
e  Ajnani - Brahma Abhasa other Jnanam criticised. Glorification and criticism both 
called artha vada. 
e Brahman stuti + Nindha = Artha vada. 
f) Upapatti — Logic: 
e Not irrational, dogmatic blind belief. 


Brahma Satyam Jagan Mithya 


- Brahman - Karanam - World - Karyam 


- Karanam alone satyam, has - Karyam has dependent existence. 
independent existence. - Entire prapancha = Karyam 
- Brahman = Karanam 





e This is anumana statement. Brahman — Satyam, Karanatvatu — Janma dasya yataha. 
Jagat mithya karyatvatu. 101 


41. Definition of Pramanam : 
e  Anadigata Abadita artha bodhakam — pramanam. 
e  Pramanam reveals something. 


e Artha = Prameyam = Vishayam bodhakam - revealer. 


Anadigatam (Unrevealed) Abaditam (Unnegated) 


- Not revealed by other - Not contradicted by other 
pramanam eye, ears, nose, pramanam like Pratyaksham 
tongue, skin, logic, maths, logic. 


science. - Fire is cold — can't say. 
- lf it reveals, it will become 
apramanam. 





e Vedas are beyond logic = Not illogical / not logical they are “Alogical”. 
e Purva Mimamsa adds 3" condition: 
Anadigata, abadatvat, phalavat artha bodakatvam. 


e  Unrevealed / uncontradicted / useful. 
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Siddha Bodhaka Vakyam Karya Bodhaka Vakyam 





- Apramanam - Pramanam 
- No benefit - Useful. 


Phalavat revealed by Jaimini sutram : 


Aamnayasya kriyartatvat Anartakyam arthadarthanam. 
In vedas, karya bodhaka vakyam alone useful. 
Anartakyam — other statements invalid. 


Atadarthanam - Siddha. 


Fact (Siddha Bodhaka Vakyam) Action (Karya Bodhaka Vakhyam) 


Sapramanam 

Valid 

Sukha prapti dukha nivritti 
Aprayojanam 


- Apramanam 
- Invalid 


- Aprayojanam 
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42. Vedanta Shankara's Answer : 
e Refutation of Prabaakara + Bashta matam. 


Purva Pakshi : 


e Siddha Bodhaka Vakyam - leads to Jnanam alone, which is useless. 


Siddha Bodhaka Vakyam Karya Bodhaka Vakyam 


- Gives knowledge which alone is - Produces Sukha Prapti + Dukha Nivritti. 
useless. - Useful 





Shankara : 


e General rule — you are right mere knowledge of Gangotri (Utsargaha) or Yoga Asana 
no benefit. 


e Exception: 
When Problem is of ignorance. Example : Raju — Sarpa. 
e ignorance leads to palpitation, fall, problems. 


e Rajju Jnanat, Rajju Agyana Nivritti, Rajju Adhyasa Nivritti, Baya Nivritti, Sukha Prapti, 
Dukha Nivritti. 


e Kevala Jnana Matrena purusharta siddhi. 


e In general, kevala Jnanam Natu Purusharta sadhanam. 


104 


Exception situation : 


Kevala Jnanam — mere knowledge without action gives benefit. 


Where problem caused by ignorance in that case only mere knowledge can solve 
problem. 


Yatra yatra agyanat, dukha karyatvat, dukham bavati, tatra tatra jnanat sukham bavati. 


Action Required : 


Gangotri, away from me — problem not caused by ignorance - Visit. 
Disease — problem not caused by ignorance take medicine. 

Example : Name list for train ticket 

G.V. Shastri missing. Vishwanathan Shastri in the list. Problem of ignorance. 
Another came without ticket — has to do action buy ticket. 


Exceptional situations where ignorance is problem - (Rope — Snake) Jnana matrena 
prayojanam. 


Siddha Bodhaka Vakyam — Pramanam, prayojanam, produce knowledge. 
Where no prayojanam, connect to Karya Bodhaka Vakyam. 


All vedanta vakyams come under exceptional case, give Prayojanam Jnana matrena 
moksha phalam bavati, purushartha siddihi. 
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Upanishad quotes : 
1) Isavasya Upanishad : 


Yasmin sarvani bhutani atmaiva-bhud vijanatah, 





tatra ko mohah kah soka ekatva-manu-pasyatah [7] 


What grief can there be to him who sees oneness everywhere? [Verse 7] 
e When person clearly knows Atma as mere substratum of everything after clear 
knowledge kaha shokaha, mohaha? 
e No grief or delusion after jnanam. 
e Samsara nivritti = Moksha praptihi. 
2) Kena Upanishad : 


Pratibodha-viditam matam amrtatvam hi vindate 





Atmana vindate viryam vidyaya vindate'mrtam. 


Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the Atman he 
obtains real strength, and through Knowledge, immortality. [Chapter 2 — Verse 4] 


e Through mere knowledge moksha. 


3) Katho Upanishad : 


Eko vasi sarva-bhut-antaratma, ekam rupam bahudha yah karoti, 


qae Ka qT: ay aa Wad Tq3NHT Il 22 Il Tam-atma-stham ye 'nupasyanti dhirah tesam sukham sasvatam netaresam 111211 


(That) One (supreme) ruler, the soul of all beings, who makes His one form manifold... those wise men, who perceive 
Him as existing in their own Self, to them belongs eternal happiness, and to none else. [II — Il — 12] 





e One who clearly recognises brahman as atman is liberated. 
e Not one who does karma + upasana. 
4) Prasna Upanishad : 


e Viduhu amrtam vindate.... (At end) amrta bavati. 


e One who knows, attains immorality. 
5) Mundak Upanishad : 


XT T u a AT QT aal ss Sa yo ha vai tat paramam brahma veda 


brahmaiva bhavati nasya-brahmavit kule bhavati I 
tarati sokam tarati papmanam 


guha-granthibhyo vimukto-'mrto bhavati II 911 


He who knows that Supreme Brahman becomes Brahman, and in his line (family), none who knows not the Brahman 


will ever be born. He crosses grief; crosses sin, and being free from the knots-of-the-heart, becomes immortal. 
[III — I| — 9] 





e One who knows Brahman becomes one with Brahman. 
e  Tarati shokam papmanam. 
6) Mandukya Upanishad : 


HATA SHA SOVIET : qaqa : iataisea TIARI Amatras-caturtho-vyavaharyah prapanco-pasamah sivo-dvaita evam-omkara atmaiva 
3T Ha GISTSIFRSITS SAA T gą az ee Il samvisaty-atmana-tmanam ya evam veda ya evam veda II 12 II 


That which has no parts, the soundless, the incomprehensible, beyond all the sense, the cessation of all phenomena, 
all blissful and non-dual Aum, is the fourth, and verily it is the same as the Atman. He, who knows this, merges his self 
in the supreme self — the individual in the total. [Verse 12] 107 





e Samvishith na atmana ya yam veda. 
e  Paratma eva shati — yaha yam veda. 


7) Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa'bhyukta, 


satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti I! 1 H 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [Il — 1 — 1] 





e One who knows Brahman as atma in heart fulfills all purusharthas. 


8) Aitareya Upanishad : 


UN SEIN ge Uy sanua a Aa «dr saa = Esa brahmaisa indra esa prajapatir-ete sarve deva imani ca 
ARAALE GLL qt»rár qr Terr -JITHT panca mahabhutani prathivi vayur-akasa apo 

ay ara tersretra | jyotimsi tyetani-mani ca ksura-misraniva 
femen aati aquesar + bijani-tarani cetarani candajani ca 
areara q Acara aasar jarujani ca svedajani codbhijjani 
Aa ma: YEST eteaat afaa mor ae q wat ca asva gavah purusa hastino yat-kincedam prani jangamam ca patatri 
"p pex Say Hd aoaaa Waa atasa ca yacca sthavaram sarvam tat-prajna-netram prajnane pratisthitam 
Wstaat Ath: Wat Wfaur Was AET si prajna-netro lokah prajna pratistha prajnanam brahma II 3 Il 


This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great elements, namely, Earth, 
Wind Space, Water, and fire, all the small creatures and the other seeds of creation, the egg-born, the womb-born, sweat-born, 
earth born, viz. trees etc., horses, cattle, men, elephants and all the breathing things that are here — the moving or flying or 
immovable — all these are guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its 
guide (eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [III — 1 — 3] 





e  Pragyanam Brahman. 108 


9) Chandogya Upanishad : 


: So'ham bhagavo mantravidevasmi natmavicchrutam 
aa CT 3TTSacspeqzfd siena a ef hyeva me bhagavaddrsebhyastarati sokamatmaviditi 
Sisé wre: strane d HT STTSTSÓISBi-] ue so'ham bhagavah socami tam ma bhagavanchokasya param 
anateata d erra ae fererae entre qaaa 3 tarayatviti tam hovaca yadvai kincaitadadhyagistha namaivaitat lII 3 I! 


True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have heard from great persons like 
you that only those who know the Self are able to overcome sorrow. | am suffering from sorrow. Please take me across the 
ocean of sorrow’. Sanatkumara then said to narada, “Everything you have learnt so far is just words. [7 — 1 — 3] 





e  Knower of atma crosses all sorrow. No need of action. 
10) Brihadaranyaka Upanishad : 
atari agmina fà quu: | | atmanam ced vijanryad ayam asmiti purusah 





fas firexreeti TATA amaia uu 22 I kim icchan, kasya kamaya Sariram anusamjvaret Il 12 Il 


If a man knows the Self as “I am this, then desiring what and for whose sake will he suffer in the wake of the body? 
[IV — IV — 12] 


e One who knows atma, what action, desire, suffering he has? 


11) Kaivalya Upanishad : 
qe AS AHAA ACH | 


sarvabhütasthamàtmànam sarvabhütàni càtmani | 


aAA Gat Te Aaa EJAT 9o N 


sampasyanbrahma paramam yati nanyena hetuna |! 1011 


* By knowing brahman get amrutam. 109 





Experiencing one's own Self in all beings and all beings in the Self, one attains the Highest Brahman — and not by any 
other means. [Verse 10] 


12) Purusha sukhtam : 


| ard eH | sfr at: WHddd | Nabhyaa aaseed-andareksham | seer shnooh-h dyow-h samavarttatha | 
Tal gfi Sr ATA P ata ARATA | 93 


Pad-bhyam bhoomih disah srotrath | tadha lokaan-akalpayan II 15 Il 


"From the Virat purusha's navel emerged the "Inner-space" and from his head the "outer-space", from his feet the 
earth", and from his ears the "quarters" manifested. Thus the worlds came into creation." [Verse 15] 


qam Ty Were I TaN TW E | Vedaha-maetam purusham mahaantam | aaditya-varnam tamasasthu-paarae | 


sarvaani-roopaani vichitya-dheera-h | naamaani-kritwaa abhivadan-yad-aasthae II 16 Il 


"| have realised that “First person", resplendent like the Sun, ever-shining, beyond all "Darkness", who, having 
created all forms and names, in his wisdom, exists as though functioning through them all”. [Verse 16] 


13) Gita : 





Aled kaa aaa Ud fnr: The Lord takes neither the demerit nor even the merit of 


. : any; knowledge is enveloped by ignorance, thereby 
H aT "de Aa dq Hai «rures: I 3.93 beings are deluded. [Chapter 5 — Verse 15] 


MAA q Tai XAT MITAA: | But to those whose ignorance is destroyed by the 
ha ; knowledge of the Self, like the sun, to them knowledge 
qucm WT ATA TATA v.26 d 


reveals the supreme (Brahman). [Chapter 5 — Verse 16] 





All problems caused by ignorance. What you require is Jnanam. Sruti, smriti, itihasa, 
purana prakarana granta all prove. 


e Siddha Bodhaka Vakyam — Sa Prayojanam — moksha praptihi — get purushartha. 
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2"d Argument : 

e After vedanta, use knowledge to do action.. Mere knowledge useless. 
Baashta : 

e To get benefit use knowledge into some karma (Ritual). 
Prabhaakara : 

e To get benefit use knowledge into some upasana in Jnana Khanda itself. 
Shankara : 

a) Jnanam need not be connected to vedanta as it is useful by itself. 


b) Jnanam can't be connected to karma khanda or upasana to maintain validity. 
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43. Jnana Khanda and Karma Khanda : 


Jnana Khanda Karma Khanda 





- Alone Pramanam - Push down status to Apramanam. 
- Gets Validity if it joins Jnana Khanda. 


How to prove Jnana Khanda is Pramanam? 


Definition : 


e  Anaadigata Abadita saprayojanam. 


e Artha Bodhakam Pramanam. 


Not negated, contradicted - Useful 
by other Pramanam. - Jiva bava goes 


- Reveals something new 
- Vedanta reveals - Aham 


Brahma Asmi Never negated by any other - Bramha bava comes = 


Pramanam. Moksha. 
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Karma Khanda - Fullfils 3 conditions : 


Karma Khanda 
(1) Reveals (2) Abaditam (3) Sa Prayojanam 
- Punya Papam, Svarga - Should not be negated - Gives Dharma Artha, 
loka, which is not seen. by other Pramanam. Kama, Purusharthas. 
Karma Khanda negated by Jnana 
Khanda of Veda 


e Karma Khanda Baditvat. 
e Karma Khanda reveals duality — Karta, Karanam, Phalam — Sampradhanam - Plurality. 


Jnana Khanda : Katho Upanishad & Brihadaranyaka Upanishad 


rae - za dE TATS - = ET) | Manasai-vedam aptavyam, neha nanasti kincana, 
qa: FAT Weald U Eg TAT Wa d? 


Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11 11 Il 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who sees any 
difference here, goes from death to death. [I| - 1 — 11] & [IV — IV — 19] 





e No plurality at all. 
e What you call as plurality is Brahman. 113 


Mundak Upanishad : 


—T11H | Ja Tale sa TANI | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
3d STU d Wad Teldec Tae IMBA Il ??1 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham II 11 II 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, on the 
left. All this world is indeed the Supreme Brahman. [II — II — 11] 





e What about duality? 


Where there is duality, seeming plurality exists. Then alone person sees plurality 
everywhere. 
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44. Definition of Moksha : 
e Moksha = Freedom from sharira sambanda. 
e “Asariratah moksah" 
Sarirataha Samsara. 


Chandogya — 


Miaghavanmartyam va idam sariramattam mrtyuna 
tadasyamrtasyasarirasyatmano'dhisthanamatto 

vai sasarirah priyapriyabhyam na vai sasarirasya satah 
priyapriyayorapahatirastyasariram vava santam 


na priyapriye sprsatah Il 1 Il 


Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is immortal and formless. One 
who has a body is subject to both happiness and unhappiness. In fact, there is no end to happiness and unhappiness so 
long as one has a body. But when person is free from the body, nothing good or bad can touch him. [8 — 12 — 1] 





e As long as Sarira Sambanda is there, Sukha Dukha opposites can't be avoided. 
e  Priya — Apriya will come and go. 

e Priya Apriya gamanam agamanam = Samsara. 

e When all priya comes... worry... about drishti... 

e Moksha = Asariratah 

e Karma + Upasana both actions. 

e Kayikam + Manasam karma. 


e Action means gradation, taratamyam, quantitative + qualitative gradation, both are 
there. 115 


e 596/ 2596 / 10096 mind involved in any karma? Varieties of punyam will be there and 
varieties of bodies it can generate. 


e Guruvayur elephant, Dog of cinema actress, Indra sariram, Prajapati sariram. 
e Karma = Punaym = Sa sariratvam = Samsarah. Cycle of papa — punyam. 
e Moksa - not going to some loka. Where god is residing — Kailasa / Vaikunta. 
e Upasana phalam = Sa Sariratvam. 

Taittriya Upanishad : 


àmsa HTHT oat vata | INT Sasa Sea: | saisanandasya mimagmsa bhavati, yuva syatsadhu-yuva-dhyayakah, 
STET afe qafas: | dep yaa qat AA Tot sare d asistho drdhistho balisthah, tasyeyam prthivi sarva vittasya purna syati, 
H UG AAT AAE: LÀ Dd HTGUT GIAI: sa eko manusa anandah, te ye satam manusa anandah, 

TOUT Bae eee: QUT SET ON oI sa eko manusyagandharvanamanandah, srotriyasya cakamahatasya II 2 Il 


The following is the enquiry concerning the Bliss (Brahmananda rasa). Suppose there be a youth, good, well versed 
in the scriptures, well disciplined, resolute and very strong; to him belongs all this earth full of wealth. This is one 
unit of human bliss. This (unit of Bliss) of man multiplied hundredfold is the bliss of human gandharvas — and this is 
also the bliss of one well versed in the Vedas and who is free from desires. [II — VIII — 2] 





e Indra = Maximum Ananda. 
e Brahaspati— More Ananda. 
e  Prajapati - More Ananda. 
e Moksa = Asariratvam = Brahmananda. 
e  Jnanamatrena Moksa — Natu Karamana 
Purva Pakshi : 
e Why can’t you say: 
Brahma Upasanam give asiraratvam. 116 


45. Why Ashariram is Svarupa of all Jivas? 


a) Katho Upanishad : 


A RS am as a Asariram sariresu anavasthesva-vasthitam, 
- : MC. cm za Mahantam vibhurn atmanam matva dhiro na socati II 22 Il 
ered fayn Acar Set A Sate st 22 


The wise man, who knows the Atman as bodiless, seated firmly in perishable bodies, great and all-pervading, does 
never grieve. [I — Il — 22] 


b) Mundak Upanishad : 





Te&edr aad: Qed: LT IA: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
3TUTUIT BIA: SAT USIA qq: Q7: pH Il aprano hyamanah subhro hy-aksarat paratah parah II 2 Il 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both 
to life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il — 1 — 2] 





e Amurtah means Sthula Sharira Rahitaha. 
e Aprana, Amanaha means Sukshma Sharira Rahitaha. 
e Subra means Karana Sharira Rahitaha. 
e  Sharira traya varjitaha. 
c) Mundak Upanishad : 
STIS SUHATRIHAITAHSUI- HAA: ANTA qa UT IUTUT | Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 
== fat art uen He "gd "— GT EI Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 II 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears nor hands 
nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that Imperishable Being is 
what the wise perceive as the Source of all Creation. [| — | — 6] 





e No hands / legs... 117 


d) Isavasya Upanishad : 


Sa paryagcac-chukram-akayam-avranam 
asna-viragm suddham-apapa-viddham, 
“ara rst QRA: AAF: IIIA : kavir-manisi paribhuh svayam-bhuh yatha-tathyatah 
= JP SQ ess TSS: STAT St |!» o -— |g! arthan-vyadadhac-chasva-tibhyah samabhyah [8] 


8. He, the Atman, is all-pervading, bright, bodiless, scatheless, without muscles, pure, unpierced by evils, wise, 
omniscient, transcendent and self-existing. He alone allotted their respective functions (duties) to the various 
eternal years (Creators). [Verse 8] 





e Akayam = Asariram. 
e Asariram is not a goal to be accomplished but a fact to be recognised. 
e Nota Phalam, Sadhyam, not a result in time. It is Nitya Sidda Svarupah. 
e Moksha not result of Upasana, Siddhatvat — Chaitanyavatu. 
Aside topic — Purva Pakshi : 
e Advaitin can never define Moksha as Asariratvam — why? 
e |fso, he can’t accept Jeevan mukti. 


e |InJeevan mukti, he is sa-sharira or Asariraha — Jeeva means alive, transacting, 1" 
qualification — should die to get Jeevan mukti. 


Shankara: 


e Jeevan mukta is Ashariraha. Others think he is sa-shariraha. Others problem, not 
Jnanis problem. 


e  Asariratvam is my svarupam. 


e | am always, eternally Ashariram. Nitya — Asarirah means Sarira Sambandha Varjitahti8 


46. Why Atma Asariram? 
3 Reasons : 
a) Svarupatvat : Nature 


Pramanam : Atmabodha 


Amanastwaat Na me Dukha Raaga Dwesha Bhayaadayah I 


Apraano Hi Amanaassubhra Ityaadi Sruti saasanaat II 33 Il 


"| am not Manas and hence | am not having sorrow, attachment, malice and fear". The commandment of the 
upanishads is that Atma is without breath and without mind and is pure. The atma does not have any features of the 
mind (manas). Manas only experiences happiness and sorrow. When we are in deep sleep, we are not experiencing 
any of the features of Manas. But Atma exists ever in deep sleep. Hence Atma is not Manas (mind). [Verse 33] 





b) Asangatvat : Kaivalya Upanishad 
if aaa: GRATES: sme: apanipado hamacintyasaktih pa$yamyacaksuh sa $rmomyakarnah | 
sé ana fect a arta Sar AA Presa sez 3? aham vijanami viviktarüpo na casti vetta mama citsadà ham || 21 || 


| am without hands and legs, of incomprehensible power. | see without eyes, hear without ears. Devoid of all forms, | 
am knowing (everything) and there is none that knows me. | am ever Pure-Knowledge. [Verse 21] 





c) Brihadaranyaka Upanishad : 


XJ Ur oru waren-aaar «car aRear, 
Ha goi cx ard a, 

ga: snepeurd sfamearmafa wana; 

XT cux faeifmcasscoasantTasaa nafa ; 
sae aa geas «fa, aahaacamacr, 
rz amaa west aria, 

aa sea waana aera n 24 on 


sa Va esa etasmin samprasade ratva caritwva 
drstvaiva punyam ca papam ca, 
punah pratinyayam pratiyony adravati svapnayaiva; 


sa yat tatra kim cit pasyati ananvagatas tena bhavati; 


asango hy ayam purusa iti. evam evaitat, yajnavalkya. 


so'ham bhagavate sahasram dadami, 


ata urdhvam vimoksayaiva bruhiti II 15 Il 





After enjoying himself and roaming, and merely seeing (the results of) good and evil (in dream), he (stays) in a state 
of profound sleep, and comes back in the inverse order to his former condition, the dream state. He is untouched by 


whatever he sees in that state, for this infinite being is unattached. ‘It is just so, Yajnavalkya. | give you a thousand 
(cows), sir. Please instruct me further about liberation itself.” [IV — III — 15] 





e No relationship. 
e Like Akasha. 


- Alongwith every object Akasha is there where fire is. 
- No sambanda 





Akasha has no relationship — Sambandah. 
e Akasha is not connected to any object. 


e Akasha with fire, body, mike, table, tree... no sambanda. 


Ware SAAC SAA FHS SMT vg «i This Self cannot be cut, nor burnt, nor moistened, nor dried 


: . | up. It is eternal, all pervading, stable, immovable and 
faa: Hata: STOTT SA HATIA: 3.92 | | ancient [Chapter 2 — Verse 24] 





e Fire can't burn atma... because atma is not related to anything. 


3 Arguments 
Svarupatvat Nityam Asarirah Asangatvat Nityam Asarirah Nitya Akartrutvat 


Nitya Akartrutvat : 


e Sarira Sambandah comes as a result of Karma Phalam. 
e Karma Phalam comes for a Karta. 


e Karta only to do Karma. 


e Atma being Nitya Akarta, where is question of doing Karma. 
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47. 
4 types of Karma / 
Upasana Phalam 


- Production - Modification / - Purification 
- Sows seeds Conversion. - Impure Gold to 
- Produces grains - Bangle to chain pure gold. 


- Reaching by action 


- Reach a place - USA 
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48. What is Moksha? 
e Brahma Prapti — is Moksha. 
a) Brahman can't be reached - "Aapti". 
e Brahman is Sarvagataha. 
e All pervasiveness and travel by Shukla Gathi are contradictions. 
b) Utpatti : 
e By karma can produce Punyam and better Sariram. 
e Nitya Siddhatvat — When will we attain Moksha? 
* Eye Decorator is white like turmeric powder. 
c) Vikarah : 
* Brahman not result of modification. Jivatma does not grow and grow like Anjaneyar. 
* Brahman not end product of any process. 
e Brahman Avikaratvat. 
Gita : 


OE ENIRE IE A Sa Hae Tat SAA | 


This (Self) is said to be unmanifest, unthinkable and 


unchangeble, therefore, knowing this to be such, you should 
not grieve. [Chapter 2 — Verse 25] 





Tarna ARAT arTfsquefzuo.os i 
d) Samskarah : 


e  Jiva by removing impurities does not become Paramatma. 
e Brahma Nitya Siddatvat. 
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Dosa Apanayana - Snanam Guna Adhanam 
Removal of impurities Adding pottu, perfume, lipstick 


Brahma Nirgunatvat Brahma Nitya Shudhatvat 
No Removal No adding 


e Brahman = Chatur vidha phala vilaksanah. 

e Moksa - different from Karma and Upasana Phalam. 

e Fire can't burn atma because Atma is not related to anything. Atma Nitya Asanga. 
3"d Argument : 

e Shariram = Punya Phalam. 

e Punyam = Karma Phalam / Karta's Phalam. 


e Atma Nitya Akrutvat. Ever Akarta. No karma, Phala, Sharira Sambandha. Therefore 
Atmanaha — Ashariratvam Nitya siddham. 


Purva Pakshi — Question : 
e° Shariram never comes — why you say: 


Sa Shariram = Samsara. 124 


49. Vritikara Matam — Negation by Shankara : 
Introduction : 


TU - Nisheda = Negation of other Darshanams. 
Moksha intrinsic nature. 

Siddasya Svarupasya Upasana Sadhyatvam Nasti. 
Brahma Bavahi moksha. 

Upasana phalam — Aaptihi, Utpatti, Vikara, Samskara. 
Brahman - Na Aapti Vishaya — Sarvagatatvat. 
Brahman — Na Utpatti Vishaya — Nitya Siddhatvat. 
Brahman — Na Vikara Vishaya — Avikaryatvat. 
Brahman — Na Samskara Vishaya — Nitya Shuddhatvat. 
Brahman = Chatur Vidha Phala Vilakshanam. 
Brahman = Moksha — hence Brahman — not upasana. 
Phalam = 1* Argument. 


2"d Argument : 


Abyupethya vada. 

Suppose you say moksha is upasana phalam. 
What will be nature of Moksha? 

Moksha will have start date + end date. 
Before Upasana — No Moksha. 

Punyam generated, Moksha comes. 


Punyam gone, Moksha gone. 125 


Gita : 


Indeed, certain is death for the born, and certain is birth for 


TA fe wat (TA Nem WI | 
fe A HAMA y zd the dead; therefore, over the inevitable, you should not 


CEHTRWROTA SS a cd MATA tl 9.9: l|. || grieve. [Chapter 2 — Verse 27] 


e Moksha - becomes Anityam. 
Mandukya Upanishad : 


HAAA q Qara a aia | Anade-rantavat-tvam ca samsarasya na setsyati | 
HAJA aissieaar MAEA eq afasafa {| 3o li anantata ca-'dimato moksasya na bhavisyati 113011 


If the world is admitted to be beginningless — as the disputants insist — then it cannot be non-eternal. Moksa or 
liberation cannot have a beginning and be eternal, too. [IV — K — 30] 





e All philosophers agree — Moksha has to be Nitya. 
Purpose of Moksha : 

e Get out of samsara, mortality, anityatvam. 
Chandogya Upanishad : 


Tadyatheha karmajito lokah ksiyata evamevamutra punyajito lokah 
ksiyate tadya ihatmanamananuvidya varjantyetamsca satyan kamamstesam 
sarvesu lokesva-kamacaro bhavatyatha ya ihatmanamanuvidya vrajantyetamsca 


satyankamamstesam sarvesu lokesu kamacaro bhavati 116 Il 


Everything perishes, whether it is something you have acquired through hard work in this world or it is a place in the 
other world which you have acquired through meritorious deeds. Those who leave this world without knowing the Self 
and the truths which they should know are not free, no matter where they go. But those who leave this world after 
knowing the Self and the Truths which they should know are free, no matter where they are. [8 — 2 — 1] 126 





e Whatever is aquired through Karma is destroyed here and whatever is aquired 
through punya in the other loka is also Anityam. 


e You say, Upasana provides Punya Phalam, and Punyam produces Nitya Moksha. 
e Phalam = Fruit — gets rotten and destroyed in time. 
3' Argument : 
e Upasana can't be there in Vedanta — only in Veda Purva. 
a) Mimamsa Samanvaya shows through shad Lingas — Upasana not Tatparyam. 
e Vedanta talks about owning up Moksha here and now. 


e Not accomplishing in future. Mahavakyam central part of Vedanta says "Tat Tvam Asi" 
— present tense — Moksha in present — Nitya Mukta not Nitya Baddah. 


Brihadaranyaka Upanishad : 
e By Putra — get Manushya Loka. 
e By Karma - Pitru Loka / SVARGA. 
e By Upasana — Brahma Loka / Deva Loka. 
e Sanyasi doesn't want Putra, Karma, Upasana, seeks Moksha. 


e Indicates Moksha not Upasana Phalam. 
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Technical discussion : 


Karma Khanda 4 Upasana Khanda Jnana Khanda 


Vyasa: 
- Atato Brahma Jingyasa. 
- Vedanta does not deal with 


- Atato Dharma Jingyasa 
- Karma produces Dharma or 


Punyam. 
Dharma. 


- If Moksha is Upasana Phalam, 
it should have been included 


in Veda Purva. 


Katho Upanishad : 
- Anyatra dharma... [1 — 2 — 14] 


- Vedanta has no Dharma, 
Adharma. 
A Ta TATA WAHA X | nA | Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 
ATT HATA degree IK 184 ll 24 ll Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada ll 14 II 


Naciketas said : "That which thou seest as other than virtue and vice — as right and ‘unright’, as other than cause and 





Katho Upanishad : 


effect, as other than the past and future — tell me that.” [| — I] — 14] 





Mundak Upanishad : 
del faga quur Taya AHA: UTA AHA I 3 


Yada pasyah pasyate rukma-varnam kartaram-isam purusam brahma-yonim, 


tada vidvan punya-pape vidhuya niranjanah paramam samyam-upaiti 11311 


When the seer realizes the self-effulgent Supreme Being — rule, maker and source of the Creator even — then that wise one, 
shaking off all deeds of merits and demerits, becomes stainless, and attains the Supreme state of Equipoise. [III — | — 3] 1 





Abandoning all dharmas, (of the body, mind and 


intellect), take refuge in Me alone ; | will liberate thee, 
from all sins ; grieve not. [Chapter 18 — Verse 66] 





3'? Argument : 
e Upasana not central teaching of vedanta. 
4th Argument : 
e Brahma Upasana not possible. 
e Brahman is you and you yourself are Brahman. 
e You - Brahman can never be objectified. 
e |tissvarupa, intrinsic nature of upasaka. 
e  Kartru karma virodhat. 
e  Drig eva Na Drishyate 
Gita : 


BATT ATA WD 


d The Blessed Lord said : Many births of Mine have passed as 
aefa à endrerf sae ae ursi well as yours, O Arjuna; | know them all but you know them 
dqr—z8 Fe waif a cd Fer aes ht om. not, O Parantapa (Scorcher of foes). [Chapter 4 — Verse 5] 





Upanishads : Kena Upanishad 


Yocchrotrena na srnoti yena srotram-idam srutam 





tadeva Brahma tvam viddhi nedam yadidam-upasate 


What cannot be heard by the ear, but by which the ears are able to hear... know That as Brahman and not this, 
which people here do worship. [Chapter 1 — Verse 7] 


e Atma meditator is Brahman. Meditated Anatma not Brahman. 129 


4th Argument : 


e Brahmanaha Avisayatvat, Aprameyatvat, Avijneyatvat, Brahma Upasanam na 
Sambavati. 


Purva Pakshi : 
e |f Brahman upasana not possible, Brahma Jnanam also not possible. 


Kena Upanishad : 


Yad vaca'nabhyuditam yena vagabhyudyate 


Tadeva Brahma tvam viddhi nedam yad-idam-upasate 


What speech cannot reveal, but what reveals speech, know That alone as Brahman and not this, that people worship 
here. [Chapter 1 — Verse 4] 


Yasyarnatarm tasya matam matam yasya na veda sah 





Aviynatam viramatarm vilnatarm - avilamatarm 


He understands It who comprehends It not; and he understands It not, who feels he has comprehended It. It is the 
unknown to the Master of True Knowledge but to the ignorant It is the known. [Chapter 2 — Verse 3] 





* Brahman not object of knowledge. Brahma Jnanam not possible. 
e  Sastra Yonitvat / Sastra is Pramanam will be in trouble. 

Shankara : 
e Brahman Jnanam not possible and not required. 


* Brahman in the form of Conciousness is self evident, ever evident Svayam Siddah, 
Svayam Jyoti Bavati. 
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Brihadaranyaka Upanishad : 


CERT WT UAE ua HUC UIT GIU — €d ci 
Asu CE aS qari canenad;, dienen 
«vite fere a sa cama weise — wo GIS Seis ua 
SII ZVITSRHIDSSI qusmeta wala ATUA 


tasya va etasya purusasya dve eva sthane bhavatah: idam ca 
para-loka-sthanam ca; sandhyam trtryam svapna-sthanam; tasmin 
sandhye sthane tisthann, ubhe sthane pasyati, idam ca 


para-loka-sthanam ca, atha yathakramo'yam para-loka-sthane bhavati, 


warqraa ini amia; aw ai sxeatafa, 
eve EISE aata vAramarerm cai fee, «uo 
fanis, wa wre, tai sanfasi acafafa ; amd 


tam akramam akramya, ubhayan papmana anandams ca pasyati. 
sa yatra prasvapiti, asya lokasya sarvavato matram apadaya, svayam 
vihatya, svayam nirmaya, svena bhasa, svena jyotisa prasvapiti; 


atrayam purusah svayam-jyotir bhavati. 119 Il 


gas: cay satfadafa us ou 


That man has only two abodes, this and the next world. The dream state, which is the third, is at the junction (of the two). 
Staying at that junction, he surveys the two abodes, this and the next world. Whatever outfit he may have for the next world, 
providing himself with that he sees both evils (sufferings) and joys. When he dreams, he takes away a little of (the impressions 
of) this all-embracing world (the waking state), himself puts the body aside and himself creates (a dream body in its place), 
revealing his own lustre by his own light — and dreams. In this state the man himself becomes the light. [IV — III — 9] 


Gita : 


STA Tee: WORT | 
NA Ja greed gR deg ASTA 23.20 | 


Mundak Upanishad : 


aaa Fal Aid A aA AAT Taal HTT HASHA: | 
dd HAAS YA au ATT His feum 





That (Brahman), the Light-of-all lights, is said to be beyond 
darkness; (it is) knowledge, the Object-of-knowledge, 
seated in the hearts of all, to be reached by knowledge. 
[Chapter 13 — Verse 18] 





Na tatra suryo bhati na candra-tarakam nema vidyuto bhanti kuto-'yam-agnih | 


tameva bhantam-anubhati sarvam tasya bhasa sarva-midam vibhati Il 10 Il 


There the sun does not shine, nor the moon nor the stars ; these lightning's also do not shine — how then (can) this earthly 
fire? Verily, everything shines after Him reflecting His glory. This whole world is illumined with His light. [Il — II — 10] 





e Everything revealed by Conciousness. Sastra need not reveal Conciousness. 


e Sastra revealed, heard by Conciousness no need to infer — "Conciousness" listening to 
Brahma Sutra. d 


Hastamalaka Stotram : 


Aera crasergpertevrerer nimittarn manaécaksuradripravrttau 
nirastakhilodhirakasakalpah — 

factaran aara wen ur ravirlokacestanimittam yatha yah 

1 fcGreenruredeeeenxeuwWossmewuaàa sa nityopalabdhisvarüupo'hamatma 


Who is the cause for the activities of the mind and eyes, is devoid of all limiting adjuncts, like space, just as the sun is 
the cause for all worldly activities (but is the witness), | am of the nature of that ever-existing Atman. That, which is 
the cause for the activities of the mind and eyes.... [Verse 3] 





Why go to Guru if self evident? 
Mundak Upanishad : 


Weg SIPA Adda SITRTUIT MATAI MAH: oda | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
dealt a HAMU aan: Sa Se EH Il 221 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all desires, 
reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the knowledge of the 
eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who is well-versed in the Veda-s 
and is extablished in Brahman. [I — II — 12] 





Shankara : 


* Problem not of not knowing Brahman but misconception, misunderstanding of 
Atman. Which alone requires a correction. 


e “Self evident I is mistaken and that mistake has to be corrected”. 
e Mistaken | should go — body / Mind complex — Rope Snake should go. 


e Unmistaken I, Consciousness should remain. Rope should remain. 132 


Upadesa Sahasri : 


fa gig ale faa cH Tam ut fataega | siddhadevahamityasmad yusmaddharmo nisidhyate | 


‘ Srartarte stasera sanaaa: lvl rajjvam ivahidhir yuktya tat tvamityadisasanaih Il 411 


Just as the idea of a snake is negated from a rope (in a rope-snake), so, everything of the nature of the non-self is 
negated from the eternally existing self implied by the word "I", on the evidence of the Srutis "Thou art That’ etc., in 
which the implied meanings of the words have been ascertained by reasoning (and the scripture). 
[Chapter XVIII — Verse 4] 





- Material Body / Mind also 
evident. 

- Notself evident. 

- Not shining by itself. 


Conciousness 
- Self evident 
- Shining by itself. 
Mistake : 
- Anatma dharma - properties of body / 


mind, | throw upon Conciousness by 
Ignorance. 
Example : 
- Elephant throws mud upon itself after 
bath. 
- We are unlocated, limitless, 
Consciousness, as enjoyed in sushupti. 


On waking up, I say, | am Sad, Angry, 
Father, Boss, Son. 

Sastram required not to reveal 
“Conciousness- |”, but to remove 
superimposed limitation. 





How do we remove limitation? 
e By entertaining a Vritti : “Aham Brahma Asmi” 
In the Antahkaranam, thought should take place. 
e Inthe mind, | do not know anything new, but | am free from limitations of body + 
mind. 
e Dropping of limitation is the intellectual process called “Atma Jnanam". 
Atma Jnanam 


elimination of limitation. 


- Brahma Jnanam is possible in Adhyasa Nivartaka Rupena Sastra 


negative form — “Neti — Neti”. 


Pramanam. 
Sastram is — Niseda Rupa 
Pramanam. 


Gita : 
- Tam vidyad duhkha... [6 — 23] 





Gita : 


d ara AECE" nau ara fost | Let it be known; the severance from the union with pain is 
a TA yoga. This yoga should be practised with determination and 


q fasaaa orecear qn sfeafqvvorqqur i &.9 Il with a mind steady and undespairing. [Chapter 6 — Verse 23] 





e  Dvaita / Vikalpa / Paricheda / Triputi / Adyasa Nivritti = Atma Jnanam Nisheda Rupa 
Sastra Pramanam. 

e 4^ Argument over. Brahma Upasana impossible. 

* Brahma Jnanam in Negatable form is aquired. 134 


50. Refutation of Specific arguments of Purva Pakshi now (Vrittikara) 5 Arguments : 


Question : 


Brahma Jnanam can't give Moksha because Jnanam — alone can't give any benefit. 


Jnanam should be followed by action. Similar to Bhashta / Prabhakara. 


Statement of 


Fact Vidhi - Do's : 
Artha veda - Pramanam 


Apramanam - Action 
Non action 





Shankara : 


Do you accept Niseda Vakyams in vedas — Vihitam and Pratishitam (Do-s & Don't-s) 
Himsam na kuryat. Should not harm anyone. 

What action is involved in Niseda vakyam's? 

Not harming — is it action? 

Avoidance = Inaction = Absence of action. 

| am doing nothing is not an action — retains actionlessness. 

Niseda Vakyas have no Kriya Sambandham. 


Without action you accept Niseda Vakyams as Pramanams. 
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6th Argument : 
Purva Pakshi : Question 


e After Brahma Jnanam, Upasana required to complete Jnanam. After 24 years, of 
Sravanam, student hesitant to declare | am Mukta. 


Shankara : 
e Listeners of Vedanta will not be free. Understanding, knower of Vedanta is free. 


e One who has understood Vedanta is free. 


Imaginary dialogue with student : 
Student : 

e | am Sthula Suksma Karana Rahita Atma. 

e My Nature is Sat Chit Ananda - Nature of Atma in Upanishad. 
Gita : 


x Ia Fu Ts STU HET MARI T TU: 


He is not born, nor does He ever die; after having been, He 
again ceases not to be; unborn, eternal, changeless and 


ancient, He is not kiled when the body is killed. 
[Chapter 2 — Verse 20] 





YA fae: MASS TUI s RAT RAAT RII 2.90 | 


e Atma is birthless... no question of 1? birth or next birth, | have nothing to do with 
Sariram, Ajaha, Nitya. 


e As long as | doubt my freedom, my knowledge is doubtful. 
e Jnanam + Bandah can't go together. 


e |knowlam Atma and | am free is a knower not a listener. 136 


mower | — ew 


| am free eternal fact. "| am free" is information 


Birthless, Ashariri, Ajaha. Upanishads say | am free. 
Few. Sharirams many. 


Where there is Jnanam, no samsara. Where there is doubt, there is 
Mukta Purusa : samsara. 

Sastra is talking about me. Badda Purusa : 

Jnanat Kaivalyam, no upasana required Sastra is not talking about me but 
after that. Consciousness Brahman. 





7“ Argument : 
Purva Pakshi : 
e Why Ninidhyasanam after Sravanam? Atma va are Srotavyaha, Mantavyaha? 


e Why Upasana required after Sravanam. 


Shankara : 
e All 3 meant for Jnanam. 
e  Sravanam is main sadhana which gives Jnanam. Sravanat Aparoksha Jnanam Bavati. 
Sravanam alone reveals my nature. 
e Angi sadhana — Mukhya sadhana - consistent systematic study alone produces 
Jnanam. Jnanam has capacity. 


e Obstacles obstruct Jaanam from giving moksa. 137 


2 Obstacles 
"Samasayah " Is Aham Brahma Viparita Bavana 


Asmi a fact 


Visista Advaitam : 


Doubt from - You can't be Brahman. Can be 


only part of Brahman. 
Own Intellect 
Other Philosophies 


e Part cant be while. Whole can't be part. Can't be both. 
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51. 4 things determine Doubt free 
knowledge 
What is right — What is wrong — known as Why right is Why wrong is 
known as Right Wrong Right Wrong 


- Brahma Sutra 2"* Chapter 


(Sankhya wrong) 
- Different in principles but 
are friends. 


- Kapila, Jaimini, Patanjali all 
friends. 

- Respecting — Wise man — Ok 

- Can't Accept - Confused man 





Ninidhyasanam : 
e To remove 2"? obstacle. 
e Looking Atma as 3'? person. 
e  Ninidhyasanam = Imitating Sthiraprajna. 
e Get used to saying — | am free, birthless, get habit. 
e Atma should be 1" person. 


e |am the Atma, which is liberated, never bound. 139 


e Total reorientation of thinking. 


Mananam + Ninidhyasanam — Convert Sapratibandaka Jnanam into Apratibandaka 
Jnanam - obstacle free knowledge. 


All 3 — Sravanam / Mananam / Ninidhyasanam — meant for Dridha Jnanam. Total over 


hauling. 
(1) Switch on (2) Connection - Wire (3) Bulb burns 


- Will turn light on. Sadhana Chatushtaya - Nature of light 
- Switch Sampatti destroys darkness. 


Sravanam Room Dark 


If Sadhana Chatushtaya 


Sampatti wires proper - Bulb burning. 


- But covered with 2 


Bulb Burns clothes. 


- Light comes 


- Connections proper. 





- What is Nature of light? 
- Destroys Darkness. 
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Can light remove darkness? 
e Not sometimes it will, sometimes not. 
e  Light's capacity to remove darkness never affected, anytime. 
e Remove 2 cloths, light automatically removes darkness. 
e Removal of cloth = Removal of obstacle. 
e Removal of darkness = By Light alone. 
* Jnanam alone removes Samsara. 


e Mananam + Ninidhyasanam — Remove 2 Doubts / Cloths — When both removed, 
Jnanam is unobstructed. 


e Jnanam alone gives Moksha. 
e Unobstructed knowledge gives Moksha. 


e After knowledge, do nothing! 
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52. Shankara : 
a) Differences : 
e Ninidhyasanam — Part of Jnanam process. 


e |tisfor Jnanam only. 


- Upasana after Jnanam - Ninidhyasanam for Jnanam. 
- A part of process of Jnanam. 


- Produces Punyam (Adrishta Phalam). - Ninidyasanam removes habitual 
According to Vrittikara. Dehatma Buddhi. 
- Drishta phalam, instantaneous, here & 











now. 
- Through Upasana get Moksa in future. - Knocks off expectation of Moksa. 


- Sravanam + Mananam + Ninidhyasanam 
Put together gives Jnanam. 


Mananam Ninidhyasanam | E Gives Jnanam 


Plays Negative Role of 
dropping Samsari habit 






Sravanam 





Positive Role 
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e Hence no karma involved in vedanta (Kayikam or Manasam). 
e Karmana na moksha. Jnanena eva moksha. 
e) Vrittikara : 
e  |sJnanam also type of Karma only? 
e Mental activity like upasana? How can vritti give Jnanam? 
Shankara : Technical Answer 


e Jnanam does not come under karma. 


“Ninidhyasanam” — Jnanam Upasana - Vritti Karma 


a) Vastu Tantram a) "Kartru Tantram" 

- Depends on object of knowledge. - Depends on Subject. 
Example : In class Use Example : In class Use 

- Jnanaindriyam - Karma indriyams 

- Hear through ears - Write notes. 


b) Moment you are hearer : b) Depends on me - Subject (Karta) 


- What you hear not in your hands, - What I write. 

subject (Tamil / English / Russian) - | may not write at all. 
- What you hear does not depend on the 

subject — hearer, but upon the object of 

hearing, Vastu Tantram. 
- Vritti depends on what guru says. 





“Ninidhyasanam” — Jnanam Upasana — Vritti Karma 
Depends on Vastu Tantram : Pramatru Tantram : 


Experience l 
- Shastra vidhi decides karma. 
- srotriyam - Seeing man as fire — is Sadhana Tantram. 
- Chaksur - Rupa Chandogyo Upanishad : 


- Knowledge | get depends on Pramanam | use. Chapter 5 — Section 7 & 8. 
- Ears open — Ready to hear any noise. Panchagni Vidya. 
- Pramanam determines knowledge. Seeing stone as Vishnu. 


- Seeing stone as stone is Jnanam Upasanam. 
- We have no choice, it's a fact. We have a choice to see Siva Linga as Lord 


Siva. 






c) Jnanam reveals a thing as it is — no will involved c) Karma produces 4 Results : 
Knowing Himalayas do not reach — Himalayas - Aptih — Reaching 


Knowing how mango grows — can't produce Utpattih — Producing 

mangoes. Vikara — Modifying 

Knowledge reveals pure as pure and impure dusty Samskara — Purifying 

room as dusty. Karma purifies mind, not produce 
Never converts impure thing into pure thing. knowledge. 

Atma Nitya Suddah. - Chitta Shuddhi by Karma. 

Jnanam doesn’t modify my fatness into thinness. 


e Jananam and Karma not identical. 
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53. 3 Differences 


a) Vastu tantram a) Kartr tantram 


b) Pramana tantram b) Sadhana Tantram 
c) Phalakam na bavati c) Phalakam bavati 





e Hence Atma Jnanam not karma — Mule Kutaram Nyaya — fundamental negated. 
e Hence does Jnanam produce Moksha? 
Jnanam reveals : 
e | was, am, ever will be Mukta Purusha. 
e Reveals Brahman as myself, a fact. Doesn't produce, reach, modify, purify. 
e Jnanam not Karma — After Jnanam no Karma required. 
e Karma Khanda + Upasana Khanda — useful before Jnanam not for Jnanam. 
Technical format of Sutra No : 4 
a) Visayah : 


e Purva Pakshi : Vedanta — Karma param. 145 


b) Siddhanta : 
e |f Chitta Ekagrata not there, do upasana. 
e Brahma Param. 
e Vedanta matter of recognition, clear understanding, not doing action. 
e With purification + concentration, Jnanam is instantaneous. 
* By rope knowledge - fear of snake gone. 
e By vedanta knowledge — Samsara goes. 
e Only teaching + recognition involved. 
e No do’s / dont’s — like Jyotishtoma / Agnihotra. 
c) Sangatih : 
e Connection — between 3 + 4" Sutra. 
e Ath answer to 3: Sastra yonitvat. 
e Purva Pakshi : Karma subject matter of Vedanta. 
e Catuhsutri — 4 sutras over. 
Vedantin : 
e Sastra deals only with Brahman. 


e Brahman is subject matter of vedanta. 
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54. Chatusutri — 4 topics : 
1* Sutra: 
e Jingyasa Adhikaranam. 
e For Moksha gain Brahma Jnanam through Vedanta enquiry. 
2" Sutra: 
e Janma Adhi Adikaranam. 
e Brahman is Abinna nimitta upadana karanam of Universe. 
e Intelligent Cause + Material Cause of universe = Brahman. 
* This Jagat Karanam Brahman we have to know through Vedantic study. 
3'd Sutra: 
e Brahman shastra yoni Adhikaranam.... 
e Jagat Karanam Brahman is central theme of Vedanta. All other topics converge on this 
topic, subservient to this topic. 
4th Sutra: 
e Samanvaya Adhikaranam. 
* Brahman consistently, focused by Shastram. 
e Samanvaya = Consistency. 


e 4 Sutras = Complete, comprehensive essence of Vedanta for entire study of Brahman 
Sutra. 


e Rest — Magnification of Chatus sutri. 


e Further study of other sutras required for clarity and conviction, and to negate other 
philosophers. 


e Get thoroughness and answer all questions in Vedanta, from any angle. 147 


55. 5th Adikaranam : Ikshati Adhikaranam - Sutras 5 to 11 (7 Sutras) 


Sutra 5 : [Topic 5 — Sutra 5] 


Ikshaternasabdam 1 


The Pradhana of the Samkhyas is not the cause of the universe, because it is not 


mentioned in the Upanisads, which fact is clear from the fact of seeing (or thinking). 


[|7-1— 5] 





1) General Analysis : 
e Verse 4 - Tattu Samanvayat. 
e Brahman consistent topic of vedanta. 
e Key sutra of Chapter 1 — hence chapter itself called Samanvaya Adhyasa. 


e 55^ — 134'^ sutras — 35 Adhikaranams — 130 sutras are elaborate commentary on 


Sutra 4. 
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Sutras 5 to 134-2 Ideas 


Jagat Karanam Brahman = Vedanta. Refutation of other systems 


Chetana Karana Vada. 


Material Cause — is Chetana Tatvam — Achetana Karana vadi. 


Achetana Upadana Karanam. 
Sankhya — Loudest 
Nyaya Veiseshika Yoga — Main 


2nd Sutra. 
Material Cause — is Conciousness not 
matter. 


Chetana Brahman = Ishvara Sankhya + Yoga = Inert Prakrti — 


Material cause. 
Nyaya — Veiseshika + Science inert 
Atom Material Cause. 





Purva Mimamsa: 


e World is generally there in this form. No creation. Na Kadachit Adrishya Jagat — No 
Srishti, beginningless Adrishya, endless, always like this. No Karanam. 


Uniqueness of Vedanta : 
e Chetana Brahman Karana Vada = Upadana Karanam. 


e wt. Vyavaharika Standpoint. 
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Vivekchoodamani : 


Wha Aaah RU PRUTHAUAL AHR | ekameva sadanekakaranan karapantaranirasyakaranam | 


c sat : : s es kiryakaranavilaksanam svayani brabma tattvamasi. bhavayátmani 260 
kuinua CAG Aa Tai aa ! 2601 ene M ) ava) || 260] 


That which, even though one Reality, is the cause for the many, the cause that refutes all other causes, which is distinct 
from causes and effects and self-existent —That Brahman Thou Art.. Meditate on this in your mind. [Verse 260] 





e From Paramartika Drishti — Brahman — Neither Karanam or Karyam.. Karya Karana 
Vilakshana — Ekam eva... Brahman Tattvam... Bavayatmani.. Not discussed here. 


e From Vyavaharika Dirshti Brahman is Chetana Jagat Karanam. 
Sankhya : 

e Main Purva Pakshi — inert material is Material Cause of world. 
2"d Idea : 

e  Achetana Prakrti Karanavada Niraasa. 

e Refutation of Sankhya that inert prakrti is Material Cause of World. 
Vedanta : 

e Chetana Brahman Sthapanam.. 
Central Theme of 1" Chapter: 


e Achetana Prakrti Karana Nirasa Purvakam, Chetana Brahma Karana Sthapanam is 
Samanvaya Adhyaya. 


Nirasa in 4t Chapter: 
e Ta tu samanvaya. Shankara negated Mimamsa Purva Pakshi. 
e Vyasa negated Sankhya and others and science. 150 


56. Sankhya Sutra — Main features: 


a) 25 principles — Pancha Vimohati Tatvam. 


In the beginning 2 principles. 


- Beginningless (Anaadi) 


- Anantham (Endless) 


- Asanga chaitanyam. 





Beginningless, endless, 
Pradhanam, Mukhyam. 
Trigunatmika 

3 Gunas not attribute, 
quality, property but 
substance. 

3 strands of rope 
intertwined. 

Nyaya : 3 properties — 
qualities. 
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25 Principles 
Purusha = Asanga Chaitanyam Pradhanam / Prakrti (Karanam) 


- Anaadi, Ananta, Nityam of 


(Akarana — Karyam) 
everything. 


Neither cause or effect 
Aprakriti Vikriti 


- With 3 gunas constituents 
only Karanam. 





Anaadi — Anantha, Nityam 
doesn't originate. 
Eternal Principle. 
1 Ahankara 
10 Organs 5 Subtle elements 


Tanmatras 


Final Product Final Product 5 Gross elements 


(Final product) 





- 1+10+5=16 = Only Vikriti - No new products created. 
- 1- Only Aprakrti Vikriti 

- 14+1+5=7-Prakrti— Vikriti 

- 1- Only Prakrti 

- 25 


All evolution takes place because of disturbance in 3 gunas. Inequilibrium in Prakrti 
because of disturbance, creates Karya prapancha srishti. 


Both cause and effect (different angles) 


Akarana Karyam Karana Karya Vilakshana 
Neither cause or effect 
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57. Main Difference : 


Purusha Bokta Purusha — Akarta / Abokta. 
Karta — Bokta different in Sankhya Karta alone becomes Bokta. 
Purusha — Bokta Hungry man — eats. 

Many Purusha, all real. Du puja — Get Punyam. 
Dvaita philosophy Ekam Purusha 


Every Purusha — Samsari jiva. Plurality — unreal / mistake 
Purusha — Jnanata — knower Pramata Advaita philosophy 

Purusha suffering Samsara, Due to Seeming Samsari. Not really. 
ignorance. Prakrti will withdraw from Purusha — not Pramata. 
Purusha. Pramatrutvam - Adhyastam 
Purusha Avivekata — Samsari Prakrti eternal. Where can it go? 
Purusha Vivekata — Moksha 





No differences at Prakrti level : 


Pradhanam - Sankhya Prakrti — Vedanta 


- Jadam, trigunatmikam evolves into - Jadam, Trigunatmikam evolves into 
universe. universe. 
Svetasvatara Upanishad : 


- Mayam tu prakritim..... [4 — 10] 

Gita : 
- Prakritim purusha cheiva... [13 — 20] 
- Prakrti evolves into universe. 





Svetasvatara Upanishad : 


ataj d Tata fanai "Y ea | mayam tu prakrtim vidyan mayinam tu mahesvaram | 


qaad eqid aià STI i ?o T tasyavayavabhutais tu vyaptam sarvam idam jagat II 10 Il 





Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 


Gita : 


raft mei da Aga som 


Know you that Matter (Prakrti) and Spirit (Purusa) are both 


beginningless; and know you also that all modifications and 


Aaa Ta fifa WRRGHWIR 3.20 | 





qualities are born of Prakrti. [Chapter 13 — Verse 20] 





Important difference : 


Pradhanam - Sankhya Prakrti — Vedanta 


- Prakrti is independent — Real existence | - Prakrti is dependent, unreal entity. 
separate from purusha. - Prakrti not separate substance. Has no 
Purusha : satta of its own. 
- Svatantram. Purusha : 


- Dvaita philosophy both real, exist - Clay 
separately. Prakrti : 
- Pot 
Nonexistence of its own. 
Pot is — Belongs to clay only. 
substantiality belongs to Purusha. 


Vedanta : Prakrti 
e Shakti of Purusha. 
e Doesn't exist separately from Shakta Purusha. 


e Speaking power / hearing power / can't exist separate from me. 


Who speaks? 


e |cansay- lam speaking. 
* Speaking power dependent on me. 
e Writing power, hearing power dependent on me. 
e  Prakrti — creative power of Purusha. 
e Purusha alone creates into the world — thru creative power called PRAKRTI. 
e Prakrti - Upadana Karanam . Upadana Karanam alone lends existence to Karyam. 
e Prakriti can't lend existence because Prakrti has borrowed existence from Brahman. 
e Brahman lends existence to Prakrti. 
Prakrti lends existence to world. 


e Brahman thru Prakrti lends existence to world. 
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What is Upadana Karanam 
or 


- Alone Upadana Karanam 
- Being lender of existence. 


Prakrti, Jadam, Material Cause of universe. Material cause alone not sufficient 
Clay — Material cause of Pot. Need Intelligent cause — Ishvara / 
No Nimitta Karanam. carpenter / pot maker. 

Don't accept Ishvara. What is Nimitta Karanam? 
Nir-ishvara vadi. Nimitta Karanam - Chetana vastu 
Purusha - Jiva — Bokta Samsari. to convert Prakrti into world. 

Jiva — can't have omniscience to be Nimitta Ishvara » Nimitta Karanam. 


Karanam of world. Vyavaharika Satyam different from 
Struggling Samsari — Bokta. Nirguna Brahman. 

Prakrti becomes universe naturally. Prakrta as Real as Jiva * world. 
Gold becomes Mala naturally. Pradhana depends on Saguna 

1** Pradhanam exists independently. omniscient, omnipotent Ishvara to 
2^4 Pradhanam becomes world — become creation. 


independent of creator. 
Pradhana Svatantram. 157 





Difference in order of Srishti : 


From Ahamkara, sense organs * mind - Mind + sense organs from subtle 


created. elements (Satvic Amsha of Prakrti). 
Bagawatam, full of sankhya srishti. 
Avaidikam, teaching against veda. 


Not Nastika — accepts Veda but 





teaching against Veda — contradictory. 


158 


58. General Analysis : 5!” Adhikaranam 
e  Vishaya Vakyam = Sruti statement for full Adhikaranam. 
e Chandogya Upanishad = Tat Tvam Asi Prakaranam. 
Chandogya Upanishad : 


4 q d GIG smi q SEL [XS | Sadeva somyedamagra asidekamevadvitiyam; 
dac SITEGTA- qeu apenas Taddhaika ahurasadevedamagra asidekamevadvitivam 
Aaaa: wem | ? | tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 
existence, existence emerged. [6 — 2 — 1] 
Tadaiksata bahu syam prajayeyeti tattejo'srjata 
aiksata bahu syam prajayeyeti tadapo'srjara 
tasmadyatra kvaca socati svedate va 
purusastejasa eva tadadhyapo jayante II 3 Il 
That existence decided : ‘I shall be many. I shall be born’ He then created fire. That fire also decided. ‘I shall be many. 


| shall be born. Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 





e Before creation, there was sat alone existent. 
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Confusion : 


Upanishad Says : 
Sat was existent... 
Is Sat matter or Brahman — Conciousness? 


Sat — Thought, visualised, perceived, saw, Aikshata, let me become many (Sentient 
being — concious being) became Agni, Jalam, Prithvi... (No Akasha / Vayu). 


Sat — Brahman - is Karanam - Chetana. 
Is it Nimittam or Upadanam? 


Normally Nimitta Karanam - Intelligent Cause — never becomes product. Carpenter 
doesn't become Upadana Karanam. 


Upadana Karanam (Material Cause) becomes product. 
Gold — becomes Ornament. 

Wood - becomes Furniture. 

Becomes is a verb, normally only for Material Cause. 


Chandogya Upanishad — Chapter 6 — Section 2— Verse 1 & 3 — Sat is Upadana 
Karanam. 
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Controversy : 


- Chetana vastu 
- Brahman / Ishvara 


- Upadana Karanam Vada. 


Sankhya 


- Sat = Pradhanam = Upadana 
Karanam. 
- Became Agni, Jalam, Prithvi 





- Achetanam Karana Vada 


2 staged Nyaya - logic — 
argument by vyasa 


- Sankhya - Pradhanam not 
talked in this portion. 


- |ts your imagination 
- Shabda Pramana Rahitam = 
Avaidikam. 





- Ikshate not by insentient 
matter. 
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59. 2 Types of Jnanam : 


- Vritti Janyam No Vritti involved 
- Kriya Activity Knowledge is Nature. 


- Mind involved, knowledge is action. Rig Veda — Aitareya Pragyanam. 
Brihadaranyaka Upanishad — Chaitanyam 


Brahman. 


a) Process Required a) No Process Required. 
- Hence Nirvikaratvat Jnanam. 


b) Karana Bavat : b) Karana Abavet : 
- Jnanam Kriya, Process required - When Jnana is nature no process required. 
Kaivalya Upanishad : 
Apanipado.... [Verse 21] 
Atma Sees without eyes / Hears without 
ears / Knows without Mind. 
Atma doesn't require instrument for 
Jnanam, because Jnanam is Svarupam. 





Kaivalya Upanishad : 
smarfürarersenfsr-cu c : YAISHI: a 2TH cui: | 
até aa ARATE a alta Sa Aa Parca tsar 22 N aham vijanami viviktarüpo na casti vettà mama citsada ham |! 21 || 


apanipado hamacintyasaktih pasyamyacaksuh sa $rnomyakarnah | 


| am without hands and legs, of incomprehensible power. | see without eyes, hear without ears. Devoid of all forms, | 
am knowing (everything) and there is none that knows me. | am ever Pure-Knowledge. [Verse 21] 





c) Vishaya Abavat : c) Vishaya Abavat : 


- Before Srishti — Brahman not all Shankara : 


knowing — no all to know. - Can't say objects absent before 


creation, if totally absent, then creation 
can't come from nonexistence. 

From Abava — No creation. 

Before Srishti, objects were there in 
Avyakta rupam. 

Avyakrita Rupena Asit. 

Avyakta Jagat is object of knowledge as 
in sleep. 

Brahman — Sarvasya Avyakta Rupam 
Jnantam. 

Brahman Sarvajnatum Iti Marhati. 


Knower of everything in potential form. 
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Shankara : 


Sankhya : 
Question : 


Brahma Svarupam, no change required, 
no instrument required, object is there 
Omniscient, Jnanam not process — 
Svarupa Jnanam. 

If Jnanam no process, you should not 
use verb, w.r.t. Brahman. 


To use verb — indicates action + process. 


Tad Aikshata Saha Akamayaha Janati iti 
"Jnaya — Sarvagsnya’. 


Yatu Kriya Rupam, Tatu Anityam 
What is Action = Anityam 


When no process involved, using verb 
in figurative sense. 

Suryaha Prakashate / Prakashati. 

Agni Dahati. 

No action involved. 

Fire is burning. 

Sun lighting up, lighting up nature of sun. 
Anything in front gets lighted up. 
Anything in front of fire burns. 

Nature of fire — not action. 

If action, it will be temporary. 

All actions anityam. 

Speaking, walking, talking, running, 
lifting, not eternal. 


Yatu Svarupa Rupam Tatu Nityam. 

What is Nature - Nityam 

Light = Nature of Sun. Not job of Sun. 

Sun is light not lighting. Surya Prakashate. 

Agni is heat itself. Does not do burning action. 
Agni Dahati, Figurative expressions not process. 





164 





If it be argued that the seeing is in a secondary sense, we say, not so, owing to the use 
of the word Self. [| — | — 6] 


e Brahman - Jagat Karanam because of Visualisation. 


e Clue: Jagat Karanam is Chetana Vastu. 
Sankhyas objection : 
e Visualisation can be connected to Achetana Pradhanam also. 


e |say Pradhanam Aikshyata. 


Figurative 
Secondary 


- Vachyartha 
- Primary 


Example : 


e He isa Lion / Pillar. 


e Simhaha Manavataha. 


Secondary Meaning Primary Meaning 





- Majesty, Strength, Leadership. - Man doesn't walk on 4 legs. 
- Support - Notround made of Bricks. 165 


Why Teacher came to class with cooling glass? 


All children were Bright. 
V 
Not like Sun Glaring but Brilliant in Intellect. 


Ikshanam - Figurative. 


Sankhya : 


Any Chetana vastu uses visualisation before systematic planned action. 


Without Visualisation, action not systematic... welcome rehearsal done is 
visualisation. 


23 items in Pradhanam come in systematic manner. 

Sat — as though visualised creation before. Gauna Ikshanam Symbolic — figurative. 
1* element created is Tejaha. 

Sat Visualised and created Tejaha — Fire. 

Fire Visualised and created Jalam — Water. 

Water Visualised and created Earth. 

As though visualised, Gauna Ikshanam. 

6t Chapter — Sat Vidya Prakaranam. 


Sat also matter — Achetanam. 
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— — — Sruti 


So'kamayata, bahu syam prajayeyeti, sa tapo'tapyata, 
Toc sa tapastaptva idagm sarvamasrjata yadidam kinca, 


Aaa l € = "Ea tatsrstva tadevanupravisat, 


epu fasa | aS ANNAA sit tadanupravisya sacca tyaccabhavat, 

| ck ce aqta seagi 3 I aaa iana T OA niruktam caniruktam ca, nilayanam canilayanam ca, 

fas . E up m —— ! lod vijnanam cavijnanam ca, satyam canrtam ca satyamabhavat, 
E: E T = yadidam kinca, tatsatyamityacaksate, 


aes sarreet wafer nen tadapyesa sloko bhavati II 3 Il 


He desired, ‘I shall become many and be born. He performed tapas ; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it. He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and 
falsehood, and all this whatsoever that exists. Therefore, it is called existence. In this sense, there is the following 
Vaidika verse.’ [2 — 6 — 3] 





e Jagat karanam ‘Sat’ after creating world says : 
| — Jagat Karanam will enter into the world as Jivatma. 
e Monologue - says to itself. 


Chandogya Upanishad : Section 8 to 12 


Tq T UASA Tire [ Sa ya esho 'nima aitadatmyam idam sarvam, 





cepere T Ot est MAHITA pebpdr mf tat satyam, sa atma, tat-tvarn-asi, svetaketo, iti; 
= bhuya eva ma bhagavan, vijnapayatv-iti; 


tatha saumya, iti howacha II 7 Il 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. [Svetaketu 
then said], ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 





e That Jagat Karanam sat alone is Atma, that you are. 167 


Vyasa's Argument : 
e  Jivatma refers to Chetana Vastu. In Sankhya also Atma = Chetana. 
e You address Chetana Vastu Purusha. Never to Achetana Vastu — wall. 
e Ikshanam not Gaunam. 
e Agni * Jalams Visualisation is figurative. Sat Visualisation is not figurative. 
e |tis equated to Atma — Chetanam. 
e |tis essence, Mukhya Eva Ikshanam. 
2 Anumana Vakyams : 
a) Purva Pakshi : Anumanam 
e |kshati shabdaha gaunaha, gauna shabda sannidhyatvat. 
e Occurring near abtejo... 
b) Siddanta Anumanam : 
e |kshati Shabdaha na gaunaha, mukhyaha - primary. 
e Visualisation of chetana Brahman - Primary. 


e Atma shabdat, word atma invariably for chetana vastu. 

e  Drishtanta vyatirekena abtejo ikshatvat — Unlike fire / water. 
e Only chetana atma can use — my self / I. 

e Atma = Crucial word. 


e Visualisation — primary, not figurative. That Jagat karanam ‘sat’ is chetana vastu not 
achetana vastu. 168 


Word Analysis : 
e  Gaunaha - Figurative used by Sankhya. 
e Gauna Samanyat Prayuktaha. 
e He is Lion / Pillar. 
If Purva Pakshi Argues that : 
e  |kshati is figurative. 
We say : 
e  |kshati is not figurative, because there is usage of Atma. 
e Visualisation makes it Chetana Vastu. 


e 6 Sutra over. It strengthens 5t" sutra by saying Visualisation mentioned is primary not 
figurative. 


e Must read 5'^ + 6t" sutras together. 


e Satis Chetana Brahman not Achetana Brahman. 
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61. Sutra 7 : [Topic 5 — Sutra 7] 





(Pradhana is not the meaning of the word "Self"), because liberation is promised for one who 
holds on to That. [| —| — 7] 


e Tan Nishtasya moksho upadesa. 


* Here reason given not of visualisation. 
Chandogya Upanishad : Chapter 6 


e Sat- Jagat Karanam — Substratum of Universe = Atma — Purusha - you are that 
whoever is established in that karanam - Brahman is liberated. 


e Who knows | am Sat — Jagat Karana Brahman will enjoy Jeevan Mukti till Prarabda is 
over and then Videha Mukti. 


Vyasa : 2" Reason 
e |f Sat Brahman refers to inert matter — Tat tvam Asi — will mean you are inert. 
e Moksha means recognising you are inert entity. 
* All want to go from Alpagya to Sarvagya not to Jada. 
e Purusha- not inert Achetana. 
e Not mud - Better be Jiva. 
e Since Moksha promised for Sat Nishta, Sat has to be Chetanam. 
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62. Conclusion of 5 + 6 Sutras: 


e Sat is chetana entity. 


1s Reason: 
2 Sutras together 
Ikshater Na Shabdam Gaunater Na Shabda 


e Visualisation is primary meaning not figurative. 
2"d Reason : 

* Easier. 

e Shankara interprets in 2 ways. 
Chandogyo Upanishad : 6 Chapter — 16 Sections 
Section 1-7 : 

e Sections deal with Srishti — creation Adhyaropa Pramana. 
Section 8 — 16: 

* Main teaching... you are Sat —Jagat Karanam. 
Chandogya Upanishad :. 





H HAH QE] 5 fm] Aerm A a art Sa ya esho 'nima aitadatmyam idam sarvam, 











AHA Xq ater asaarTra asa mí tat satyam, sa atma, tat-tvam-asi, svetaketo, iti; 


YA Vat AT HAMATA | : 
qua E Le tatha saumya, iti hovacha II 7 Il 


bhuya eva ma bhagavan, vijnapayatv-iti; 


That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. [Svetaketu 
then said], ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again, replied his father. [6 — 8 — 7] 17 





e Inall sections same mantra. 

e That Jagat Karana Brahman you are = Purusha. 

e Pradhanam - can't listen. 

e Listener = Chetana Purusha. 

e Addresses Chetana Purusha and says “You are that Sat Karanam”. 
e You -— Purusha are Chetanam - Conciousness Awareness. 

e One established in this knowledge is Mukta. 


e | am Jagat Karana Chetana Purusha, not miserable Chetana Abhasa. This knowledge 
he gains. 


Chandogya Upanishad : 


Tasya yathabhinahanam pramucya prabruyadetam disam gandhara etam 
disam vrajeti sa gramadgramam prcchanpandito medhavi 
gandharanevopasampadyetai- vamevehacaryavanpuruso veda 


tasya tavadeva ciram yavanna vimoksye'tha sampatsya iti. Il 2 Il 


And as someone may remove that person's blindfold and say, 'Gandhara is this way ; go this way, and the intelligent 
man goes from one village to another, asking his way and relying on the information people give, until he reaches 
Gandhara; similarly, a person who gets a teacher attains knowledge. His delay is only as long as he is not free of his 
body. After that he becomes merged in the Self. [6 — 14 — 2] 
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Once established in this knowledge, gain Moksha. 
Videha Mukti after exhaustion of Prarabda. 
Jeevam Mukti duration varies individual to individual. 


Once established in Jagat Karanam Purusha, will get liberated. 


Sankhyas interpretation : 


Jagat Karana sat = Achetana Pradhana. You - Svetaketo is none other than Achetana 
Pradhanam. 


If you are established in Jagat Karanam Svarupa — Achetanam Pradhana - ends in 
Absurdity. 


In Moksha Pramata has to go away, Prakrti state has to go away from me Purusha. 
Moksha, establishment should be in Chetana Purusha not Achetana Prakrti. 
In this verse Moksha promised for being established in Sat. 


If Sat is Brahman, it tallys with moksha. With Pradhanam it will not tally. 


1* Argument 2"d Argument 





Sat Chetanam because of Visualisation | Establishment in Sat is Moksha Karanam 


173 


63. 8'^ Sutra : [Topic 5 — Sutra 8] 





(Pradhana has not been spoken of even indirectly), because there is no subsequent mention of its 


rejection, and (because that militates against the assertion at the beginning. [| — 1 — 8] 





General Analysis : 
e Atma- subtle entity. Vyavahara is through gross intellect. 
Journey : Gross to Subtle 
e In Upanishad - Arundati Darshana Nyaya. 
Taittriya Upanishad : 
* Couple see Arundati Vasishta. Model couple. 
e 1% show - Big Star 
e Next— Small. 
e By Pancha Kosha Viveka, show beyond Ananda Maya Kosha is Atma. 
e Reveals Achetanam first and at last Chetanam Brahman - This is standard process in 
Upanishad. 
Sankhya : 
*  Negates Sat Karanam & goes to Purusha. 
e Intermediary — negated, Negation = Heyatvam. 
e Nishedyatva Nirakriya Manatvam. 
Chandogya Upanishad : 


Sa ya eso'nimaitadatmyamiam sarvam tatsatyam sa 


atma tattvarmisi svetaketo iti bhuya eva ma bhagavan 


virmapayatviti tatha somyeti hovaca. 





"That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. 


[Svetaketu then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again, replied his father. 
[(D-8-1,6-9-4,6-10-3,6-11-3,6-12-3,6-13-3,6- 14-3,6- 15-3,6— 16 - 3] 





e Section 8 to 16 — 9 times teaching. 
e Repeated - Sat = Jagat Karanam. 
- That Sat you are. 
e |f Sat was intermediate it should have negated ‘Sat’. Sruti doesn't negate. Takes it as 
final step. 
Sutral-1-—8: 
e |kshati — Adhikaranam = 7 Sutras. 
° 4 Over. 
Subject : 
Chandogya Upanishad : 
wag grama sardiantartfeda | Sadeva somyedamagra asidekamevadvitiyam; 
den angla- Fenn Sai Taddhaika ahurasadevedamagra asidekamevadvitiyam 
Aaaa: pene ii 2 di tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 


existence, existence emerged. [6 — 2 — 1] 





Sad 


e 6reasons + 1— implied reason. 175 


o 


4. Vyas - Reasons for Sat to be Chetanam 


(1) 
Cha Shabda in Sutra - Locus of Jiva in Sushupti. 
Eka vigyanena Sarva - Resolution in Sushupti 
Vigyanams Pratigya 
a 
Knowledge of Brahman 
leads to knowledge of 
everything. 


Purusha not effect of 
Pradhanam. 


- Sat visualises creation 
before creation emerges. 


Sutra 6 


- Gathi Samanyam 


- Satis cause of Moksha. 





- Chetanam has concurrence 
in other Upanishads. 





w 


negated before going to 


Purusha. - Because itis heard. 


- Sat = Final Purusha 
= Highest step 176 





65. Sutra 9: [Topic 5 — Sutra 9 





Svapyayat | 


Because of the merger of the individual into his own Self. [| — | — 9] 


e Svapyata. 
General Analysis : 


Chandogya U 


panishad : 


= 










- G Xd qA a Sa ya eso'nimaitadatmyamiam sarvam tatsatyam sa 
atma tattvamsi svetaketo iti bhuya eva ma bhagavan 


viyrnapayatviti tatha somyeti hovaca. 


"That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu. 
[Svetaketu then said,] ‘Sir, please explain this to me again. “Yes, Somya, | will explain again, replied his father. 
[6-8-1] 


e Sushupti Avastha — individual given name Svapiti. Why sleeper named Svapiti? 


e In sleep Jiva resolves into its own original nature. 





Svapyaya ue Apyaya 5 | Resolution, Dissolution, Layaha 


e Resolution into own nature = Sat Karanam Brahman. 


e Svarupa Layaha. 177 


e Nature of Jiva = Sat Karanam. 

e 1% = Jiva resolves into Sat. 

e 24 = Jiva resolves into its nature. 

e Therefore Sat = Svam. Svam = Sat. 

e Sat Karanam alone is Svarupam. 

e Svarupam alone is Sat Karanam. 
Question : 

e Is Sat Karanam Chetanam or Achetanam. 
Sankhya : 

e Achetanam Sat 

e Achetanam = Nature of Jiva. 
Vedanta : 

e Sat =Chetanam 

e Chetanam = Nature of Jiva. 
Question : 

e  |s your nature Chetanam? 


e  Achetanam can't hear or reply anything. 


e To say Achetanam, you have to be Chetanam. No Jiva is Achetanam. 
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Sankhya : 
e Purusha + Pradhanam - 2. 


e Distinct independent entities. Chetanam + Achetanam - totally exclusive entities. 
Spirit + matter totally exclusive — idea of Sankhya. 


e |nhis philosophy Chetanam + Achetanam mixed up. 
Anumanam : 


e Tat Satcha Vachyam, not Pradhanam because Sat is Locus of Jiva in Sushupti — 
resolution in Sushupti. 


e |tcan't be Achetana Pradhanam. 






Svarupam in Sushupti 


e Jiva resolves into Svam — Svarupam. When a thing resolves, it resolves into its nature 


alone. 
TT reoeo 
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e All active now... Nature = Svam. 


Next word : 


Apyaya : Gita 


Hare fe HATA sre Frenos qui The origin and destruction of beings, verily, have been heard 


by me in detail from You, O Lotus-eyed Krsna, and also Your 


dd: HASTA AFTEIS STH SH Il 22-2 V I| inexhaustible greatness. [Chapter 11 — Verse 2] 





Mandukya Upanishad : 
e  Pravayayaipi Butanam — ehsa — Apyaya = Dissolution. 
e  Svapyaya = During Sushupti there is Sat Layaha also. 
e Svarupa = Sat. Therefore Sat should be Chetanam. 


e Inference = Tat Satcha Vakyam Na Pradhanam Svapyaya. 
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66. 10'^ Sutra : [Topic 5 — Sutra 10 





Gatisamanyat | 


On account of the uniformity of view (of the Vedanta texts, Brahman is to be taken as 
that cause). [| — | — 10] 


General Analysis : 


e Sat = Jagat Karana — Doesn't say Chetanam / Achetanam - Vague. Therefore doubt. 
e  Vagueness Clarified by Parallel ideas in other Upanishads. 
1" Internal Evidence: 
e 2"€ similar srishti statement in other upanishads. 
e See Karanam there as Chetanam or Achetanam. 
Srishti : 
1) Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa'bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti I! 1 Il 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [Il — 1 — 1] 





e Brahman = Jnana Svarupam. 


e From Chetana Brahman — Akasha was born - Akasha sambutaha.. Used to indicate 
material cause — Upadana Karanam.. 181 


Taittriya Upanishad : 


so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 


sa tapastaptva idagm sarvamasrjata yadidam kinca, 
tatsrastva tadevanupravisat, 

tadanupravisya sacca tyaccabhavat, 

niruktam canirukatam ca, nilayanam canilayanam ca 
vijunanam cavijnanam ca, 

satyam canrtam ca satyamabhavat, 

yadidam kinca, tatsatyamityacaksate, 


tadapyesa sloko bhavati II 3 H 


He desired, " | shall become many and be born. He performed tapas; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and 
all this whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [II — VI —3] 





e Brahmanda Valli - Brahma Putcham pratishtam. 
e Brahman desired and became creation. 
Taittriya Upanishad : Brigu Valli 
tagmbhovaca, yato va imani bhutani jayante, 
aT aara irs - | € | | "i yena jatani jtvanti, yatprayantyabhisamvisanti, 


MAE lags SEI | € rr tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
TowWe-3T | * i| sa tapastaptva |l2 Il 


To him (Bhrgu) he (varuna) a gain said : "that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman". He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1 — 2] 





e Brahman = Chetanam = Srishti, Sthiti, Laya Upadana Karanam. 182 


Mundak Upanishad : 


Yah sarvajnah sarva-vid yasya jnana-mayam tapah | 


Tasmad-etad brahma nama rupam-annam ca jayate 11 9 Il 


From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in the world but is equally in 
the know of all the details of happenings every minute, whose very thought is of the nature of Knowledge - are all these 


produced : the Creator, names and forms, and nourishment for all. [|—| — 9] 


J WUIT HA: 3TdI- Ur TI Etasmaj-jayate prano manah sarvendriyani ca | 
JE Ta yey YI E UTI Il all kham vayur-jyotir-apah prthivi visvasya dharini II 3 H 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. 


e Brahman = Upadana Karanam. 





Aitareya Upanishad : 


AAicHi at SAH VoqTH FATAL l Om atma va idameka evagra asit I 
ara Rra FAST | nanyat kincana misat I 





In the beginning, verily, Atman (Self) alone was this (the Universe)... nothing else active whatsoever... [Verse 1 (a)] 


e Atma - Chetana Vastu — from which Jagat born.. 
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Prasno Upanishad : 


Amtmana esha praano jaayate 


yathaisha purushe chchaya-etasmin-etadaatatam manokrtena-ayati-asmin-sarire || 3 || 


This Prana is born of the Atman. As shadow is born of the man, so is the Prana of the Self. By the action of the mind it 
enters into this body. [Chapter III — Verse 3] 





e Prana + creation is born just as a shadow is born. 
e Shadow unreal. Unreal creation born out of Brahman. 
Word Meaning : 


e One compound word. 


- Jnanam - Chetana Karana Jnanam 
- Avagatihi 





e  Jnanam- in Vedanta — supported by all Upanishads. 
Sankhya : 
e  Achetana Karana - not supported by other Upanishads. 


e Samanyam = Identity, commonness, concurrence, majority vote. 
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67. 11t Sutra : [Topic 5 — Sutra 11] 


2rutatvaccha | 


And because it is directly stated in the Sruti (therefore the 
all-knowing Brahman alone is the cause of the universe). [1 — 1 — 11] 





Svetasvatara Upanishad : 


v tq STET qax fia ET q FA da d qe fes | na tasya kascit patir asti loke na cesita naiva ca tasya lingam | 
q KITU aimfanfan q 3ITUI XE RSIERII q qf: T e il sa karanam karanadhipadhipo na casya kascij janita na cadhipah II 9 II 


No one in the world is His master, no one has anybody any control over Him. There is no sign by which He can be 
inferred. He is the cause of all, and the ruler of individual souls. He has no parent, nor is there any one who is His lord. 


[Chapter 6 — Verse 9] 





e Saha Karanam... That is Karanam — Atma Vatu. 
Subject — Vishaya : 
Chandogya Upanishad : 
aed arza SIT renee | Sadeva somyedamagra asidekamevadvitiyam; 
dac STEGTA- qeu apenas Taddhaika ahurasadevedamagra asidekamevadvitiyam 
qeqeaa: amalize il tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some 
maintain that before this world was manifest there was only non-existence, one without a second. Out of that non- 
existence, existence emerged. [6 — 2 — 1] 





Chandogya Upanishad : 


_ WE WA 


ded YA ATs ETT TATA HAHAHA: Kutastu khalu somyaivam syaditi hovaca kathamasatah sajjayeteti : 





Satteva somyedamagra asidekamevadvitiyam II 2 Il 


The father said : O Somya, what proof is there for this — that from nothing something has emerged? Rather, before this 
world came into being, O Somya, there was only existence, one without a second. [6 — 2 — 2] 


Tadaiksata bahu syam prajayeyeti tattejo'srjata 
aiksata bahu syam prajayeyeti tadapo'srjara 
tasmadyatra kvaca socati svedate va 


purusastejasa eva tadadhyapo jayante ll 3 Il 


That existence decided : ‘I shall be many. | shall be born’ He then created fire. That fire also decided. ‘I shall be many. | 
shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he produces 


water. [6 — 2 — 3] 


Samshaya - Doubt : 


Sat Karanam Brahman Sat Karanam Brahman 


e Sruti doesn't mention. 


*  Taittriya Upanishad — no doubt... Satyam, Jnanam. 186 


Taittriya Upanishad : 
Om brahmavidapnoti param, tadesa'bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti I! 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 
realises all his desires along with omniscient Brahman. [Il — 1 — 1] 





Sankhya : 
e Material Cause has to be material. 
e All Material Cause are material, inert, born out of matter. 


e Cause + effect similar. 


- Parent - Child 





- Trigunatmikam Savikaram - Trigunatmikam Savikaram 


Siddhanta — Conclusion: 
e Sat refers to Chetana Karanam 7 reasons. 
Sangatihi — Connection : 


e Previous Sutra — Samanvaya - Ikshati. 
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